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y exuality was fluid in the ancient "‘
: 5 Greek and Roman world—there |
- *‘1‘32’;‘,5,’;;’;,? was no word for “gender,” or |
- suesus || for “homosexual” or “heterosexual.” }

Monotheism is black-and-white—you are
male or female. The Greeks and Romans h:

She-Male Gods

“fesendt 81 a broader view: some are born male, some ‘
female, some with both sexes, some with
1 J "ot | | neither—and some could change with time.

Those who changed—the dual-gendered
gynomorphs—were most powerful of all.
The ancient world’s greatest prophet, Teiresias, was both a ma
and a woman. The young woman Iphis married her female lov
Tanthe, after the gods changed Iphis to a man. The bi-gendered
Dionysus was charged with the crucial role of returning Justic
to the world.

HERMAPHRODITES, GYNOMORPHS & J€SUS explores these !
stories and many more—showing how they deeply influenced
the development of Christianity. Using primary Christian and
pagan sources, Dr. David Hillman shows the intense argumenty
between the new church and older religions that led to self-
castration by Church fathers and a deep anti-female bias in the
Church’s foundations—which remains an issue today.

Carefully researched and often shocking in its revelations,
HERMAPHRODITES, GYNOMORPHS & J€SUS shows two world
in deep conflict: the broad and open one that produced Westert
Democracy, and the narrow and constricted one that became tlf
Church’s road to power. HERMAPHRODITES, GYNOMORPHS
J€5US will change your view of Christianity—and of the Greek
and Roman world in which it developed.
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INTRODUCTION

eligion is a wormhole; it is a multidimensional,

collapsible bridge in space that only a thirteen-

year-old girl in the bloom of life can open...
and only when she has entered a state of heightened
sexual arousal. According to ancient Etruscan sibyls, ?\a\ <SS
the teenage priestesses who established the norms for .
much of Roman culture, religion is a method of cosmic ? \’\jSLko

tunneling; it’s a practice that creates a fluid structure Y@

hioug which darkemar o)
ter-breathing beings can thugs

travel in order to possess

their maddened devo-

_tees. The ancient world
believed religion was a
resonant span across the
fabric of space-time; and
ancient clerics taught
that its thermodynamic

seal could be forcefully

broken open with the

songs bf maidens.

The Romans spoke
classical Latin. Their
word “religio,” from which The Bloom

ve 1) J‘\M
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we derive our English
word “religion,” means

ln thc C]rcc0~Roman way

O{: ti’\lﬂ‘(\ﬂg, gOdS are thc “ligatu.re” or “binding.”

S —————— T —
cosmic bloom of existence. Modern historians,

overly influenced by
their own Christian cultural lens, have interpreted this

to mean religion is something that binds us to do and

say certain things in celebration of divinity; in other

words, religion is what we owe the gods. Nothing could

————

be further from the historical actuality. In Rome, “re-

ligio” was simply the cosmic tie that bound the Earth-
plane to the rest of the multiverse. It was a means to an
end; it was a force of extra-dimensional attraction.

The lmportance of Demons

he ancient Mediterranean world taught that priest-
T esses, witches, diviners and poets possessed the
ability to open portals through which sentient powers
or “demons” who inhabited extra-worldly planes could
travel to the material universe. These beings, these
powers-that-be, did not have a physical form; they were
not composed of “atoms,” the indivisible elements of
our world, and they did not have eyes, ears, mouths,
voices, ot, in fact, any human or biological attributes

at all. And perhaps most importantly, these immortals
were neither male nor female; they were neither, and

yet they were both.

In the Greco-Roman way of thinking, gods are the
cosmic bloom of existence. Greek and Latin culture, pre-
served in the amber of ancient literature, perpetuated the

view that gods are the immortal “elements” of an ordered

D.C.A. HILLMAN, PH.D. 11

and living universe. For example, Aphrodite is the desire
“of sexual attraction; Dionysus is ecstasy; Athena is civic
justice. Unlike humans, the gods aren’t born, they don’t
age, and they don’t die. They are in perpetual bloom.

Myth was the medium in which the classical world
expressed the efflorescence of the immortal forces of the
universe. Greek and Roman myth had anm
influence on ancient artists, statesmen, religious leaders

and philosophers. It was a cultural cement that facili-

tated the construction of democracy, the establishment
of education, and the creation of the scientific method.
Ancient mythw for expressing the in-
dividuality and actions of the immortal powers that
govern the universe.

Geometry and IMyth

F or the Greeks, pioneers of the study of geometry, Lnes

md

circles, squares and triangles were no different from

myths. They did not exist in reality; you can’t touch a civles
circle or hold one in the palm

of your hand—shapes are just "I he gender of
conceptual representations of the gods was

mathematical realities. In the recognized in

same way, the Greeks viewed

. antiquity as a
stories of male and female gods

means of relatin
who walked among mortals and =

interacted with them as nothing the confounding

less than a means of expressing realities of non-
immaterial reality. The fact that ~ physical cosmic
you can’t see a circle unless you forces.
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draw one does not make it any less real. The ancient
world believed the same principle applied to gods and

demons.

Like circles and squares, the gods—the immortal
visitors from other dimensions—had concrete shapes.
They assumed certain personalities and characteristics.
Hades, king of the dead, was unrelenting and unforgiv-

ing; Zeus, ruler of the ordered universe, was known for

/ 2
his foresight; Poseidon, master of the oceanic waters Y

of change, was irritable and ready to cause great earth-
quakes at a moment’s notice. Mother Nature, goddess

of generation, was characterized by her power to both

nourish and destroy living things.

The “he” and “she” or gender of the gods was recog-

—

nized in antiquity as a means of relating the confound-

Ting realities of non-physical cosmic forces. Contrary to

el

cient religious war between matriarchy and
patriarchy, because the Greeks and Romans taught that
pak e e

D.C.A. HILLMAN, PH.D. 13

\ éods \do not have actual genders—just as they don’t
wear sandals, eat lunch, or braid their hair. Gender was Lines
an “angle” in the pictorial representation of the gods.
Athena was feminine, because she was the nourish-
ing force of civic justice. Pan, the divine shepherd of
nymphs, was masculine because his fear-inducing sex-
drive was responsible for maintaining the frenzied flight

< hfc\ es

of nature’s procreative sprits; the word “panic,” taken
from his name, expressed the fear of a young girl walk-
ing by herself in a forest.

Gender in myth was a means of expressing immor-
tal, cosmic reality; no Greeks or Romans ever believed L/1es

their gods had actual vaginas or penises. Sometimes a
god is male; other times she is
female; and sometimes the same ngomorp]ﬂs
god is a he-she, a being of both formed a
a masculine and a feminine ng- bridge between
ture. Again, this is difficult for the sexes.

“a modern audience to compre-
hend when it has traditionally divided ancient deities
into “gods” and “goddesses.” However, the ancient real-
ity is far different. There were no gods and goddesses in

cieles

m—;lthere were just cosmic, ageless beings with

masculine, feminine and sometimes bi-gendered traitséuq//ﬁef
’ — 7

The Bi-Gendered God

heS“gynomorph”!was a bi-gendered god with both
masculine and feminine attributes. The word itself is

just a pairing of gyno- “woman” with morph- “shape.” Ling S
Literally, a gynomorph is a god with female-like shape. S
Traditionally, the gynomorph was a developed or evolved € ]VC[ej
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[state bf a feminine divinity or “daimon” (demon in Eng-
lish). Gynomorphs were portrayed as effeminate young
males, like Dionysus, a masculine god who possessed

“distinctly feminine features. Gynomorphs retained the
Creative capacity of female divinities—they had cosmic
wombs—but they also possessed the inseminating abili-

ties attributed to more-masculine gods.

limnal

s

Line Gynomorphs were special because they stood in

Mof thmbetween male and female gods. Gyno-

cvel€  morphs formed a bridge between the sexes. They were
a combination, or the sum, of both genders. In this way,
gynomorphs were hermaphroditic, and could appear
sometimes as predominantly masculine, and other times

A “as predominantly feminine.
_as predominantly TemIILe.

The gynomorph was an important figure in ancient
culture because the (ng@
word for “gender” TMW_Q&LS‘GX not as a binary
fr;c:;osition, but as a WCQQQM

4+ potentials; that is, masculinity and femininity were
Teasurements of a sexual scale. In their view, sexual at-

[_“ Hag WA "> tributes were a combi-
hC Cadg (:hurch
’—‘—';-—”’—

P and
adapted an -
intfntionang bepﬁe-wei inine qualities. There
o

were no absolutes;

nation of both

zmasculine and fem-

clcmcnts of pagan

s | sexual characteristics
stery cults. .
myererd were combinations of

gender. For this reason,

x their closest word to English “gender” was “kind.”

M’ IR \)3\1\0 t}%\\l\&QS , 3\&\ &wj S\\(‘\l\’
da- 4o dde
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Purification = arly Church
L fathers, Lives
Rncient mystery religions e and prisshs w«J
were deeply concerned with ovcles

were very concerne

the ideas of masculinity, femi- ———=° T
thh issues of divine

ninity and hermaphroditism.
Greek and Roman cults focused Sfi”al‘tﬂ and gender.

on a process of ritual initiation,

during which newcomers were put through a rigorous
purification. This cleansing enabled new acolytes to
learn the secrets of the particular mystery cults into
which they were being initiated, while preparing them
for the reception of the special mystic knowledge em-
bodied in the cult myth.

The mystery religions that celebrated the gods
Cybele, Isis and Dionysus were particularly prominent
in Roman society, especially during the rise of Christian-
ity. As the early Church developed, it absorbed, adapted
and intentionally Bomawed elements of pagan mystery _

cults while simultaneously spruggling to achieve its own
independent status. Early Christians did not want to be

mistaken for pagan mystery worshippers, & much of

Christianity arose from the practices held in common
with these prominent pagan cults. As a result, early
Church fathers, bishops and priests were very concerned
with issues of divine sexuality and gender.

The classical world was very much concerned with
the mystic union of the sexes and even promoted the
west’s first same-sex marriages. Ancient authors reveal
much about the sexual practices surrounding marriage
and the marriage celebration; for example, it was cus-
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tomary for virgins intimi-
Raising ke ezl waz dated by the proposition
a well-established of vaginal intercourse to
ritual by the time offer anal intercourse on
Jesus entered the night of their nup-
the stage of western tials as a substitute. '];}_1_1‘5
history. was not considered odd
) by the ancient world, st
was in fact a mainstream sexual practice due to the fact
that anal intercourse did not hold the rigorous taboo per-
petuated by the Christian world. In fact, many ancient
medicines were administered anally after being rubbed
onto dildos, and some priestesses even practiced a form

of “sacred sodomy” on their devotees.

Anal and vaginal intercourse were valued in antiq-
uity as additional or supplemental means of accessing
the divine. Ancient witches and priestesses of Pria-
pus—the god with the constant erection—performed
necromantic rituals involving the use of dildos and

drugs that were meant to open portals t the

dimensional plane known as the underworld. This form

#M{ef 0 ancientl“religio,” or religion] was perhaps the earliest

’mgo_f_v\ﬁs_tﬂﬁﬂgﬁhip; its’g/g’_gzﬁ can be fognd in t1'1e
very oldest Roman religious practices, particularly in
the cult activities of the Etruscans, the Italic tribe liv-
ing north of the city of Rome that laid the foundatiils

“Tor all of Roman religion. The figure of the gynomorph
was central to the myths and practices of Etruscan and

Roman necromancers.

Elruscan
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Origins of llecromancy

he earliest origins of western necromancy are found

in the practices of Etruscan priestesses and prophets.
These “vates,” or seers, were able to divine the future
based on their reading of natural signs. They believed

cosmic intelligences freely communicated with mot-

Q\/ tals, and they taught that the proper interpretation of
signs—Ilike lightning strikes and the flight of birds—was

the provenance of specialized clerics. These same clerics
worshipped gynomorphic gods and perpetuated myths
of bi-gendered, divine entities.

—————

Necromancy was extremely popular during the birth
and early development of Christianity. Raising the dead
was a common practice of Roman and Greek religious
figures and was a well-established ritual by the time
Jesus entered the stage of western history|
performed sacred sexual acts meant to summon and drive
out demons from the afflicted. The highest aspiration
of any ancient necromancer was the resurrection of the
dead; this enabled practitioners of the dark arts to deter-
mine the future and to derive prophetic vision. Christi-

PUISSESEN..Y

anity developed under the influence of these necroman-

tic rituals and wg the very same practices.
— = -

The purpose of ancient western religion was to open
a means of communication with the realms of the gods.
Classical necromancers practiced their religion by opening
portals to the kingdom of the deadwﬂs__—ih;c_

earliest western prophets—taught that the resurrection or

(\A@\AOMQJM ((reaked Neeer |

summoning of the gods from the underworld was a neces-
sary step in restoring justice to the universe.

'E\N/i)\A.{.Z <on of s |

) » ovacle :
M{(VOMM\\L’ N (AW\A J‘“”“*m A’\? WGS{ PACws CaS © NV WSh W cuwrveny ’S?n\j.’msamj

"+ 4 e’ /(f(l("‘ij daimin Tor Mg
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For necromancers, the gynomorph was the key to
restoring the bloom of universal justice, something that
could only be enforced by the gods. The bi-gendered
gynomorph became the ultimate resurrection-savior of
humanity. The gynomorph was a goddess-with-a-penis
who became the most important figure of all ancient
religion...including both paganism and Christianity.

SEXUAL
TRANSFORMATIONS

“Oldest of the prophets, she lifts her hands to the
heavens and prays to receive a penis.”
—PRINPEIN
here is no word for “gender” in either Latin or

Greek. Not surprisingly, these same ancient
languages also lack vocabulary for terms like

“homosexual,” “heterosexual” and even “sexuality” it
self. The closest the Romans and Greeks ever got to the

modern concept of gender was a word for the sexes best civeles

translated by the English “offspring” or “kind.” There is

no word for gender in classical antiquity because pre-
-

Christian Europe viewed sexuality as a cycle, not an

immutable state of being.

What s Gender?

hen the Greeks and Romans talked about sex, they

did so in three dimensions. As polytheists who
 polytheists wiy
worshipped both masculine and feminine divinities, they

were unbound by the restrictive principles of monotheistic
systems like those employed by Judaism and Christianity.
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When it comes to sexual-

onotheism, . . ) .
ity, monotheism is strictly

lik . .
0o - 1 : n(‘ © binary; polytheism bends both
Z_‘ \ polykheism, ways. For example, according
MQ 1Cavor5 one gcnder E—O"M—?ie_s-’.every human and
(e o over another. animal is born either male or
Concern female; the cosmos is monotone

~-d the natural world is black and white. In contrast, the
wA Ib:gx "o classical world believed masculinity and femininity were
e Eadaﬂgof a geometric scale; as pagan natural scientists
l/(;,\p\ mophers readily admitted, some animals are born
c\rele 3 male, some female, some with both sexes, some with nei-
ther...and some species could even change with time.

Monotheism, unlike polytheism, also favors one
gender over another. In the eyes of Jewish, Christian
and Muslim holy men, wisdom was something handed

¥ Jown to masculine mortals by a masculine god. Greeks
nd Romans thought differently. From the perspective
of the priests and poets who created western civiliza-
tion, the greatest prophet of the Mediterranean world

wamed Teiresias; and he was a blind man

whose incredible visionary abilities derived from his life

experiences as both a man and a woman.

Teiresias gained his divine perspective through
becoming both genders. As an adult, he was magically
transformed into a woman. According to Ovid, who
was arguably the greatest Roman love poet, Teiresias
gained incredible insight through his particular trans-
gender metamorphosis. The seer’s reputation as the
world’s greatest prophet was the direct result of his

experiences as both male and female.

Aaliag - aiimus )u\&za\m’ﬂ 0N
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JU\Y Neea—

Teiresias’ prophetic foresight was a divine gift. Jupi-

_ter, the king of heaven, gave him this boon in order to

balance the curse of his Olympian wife, Jung, Teiresias, Q wing

because of his peculiar ability to understand the world

as both a man and a woman, once solved a dispute

between the king and queen of heaven over who enjoys

sex more—men or women. When the divine royals checles

consulted Teiresias on the subject, he proclaimed that

women experience nine-tenths of all sexual pleasure

while men only feel a meager tenth of the fun. For

revealing this secret Juno strugk the poor prophet with Jvn o
blindness; in gratitude for his honesty, Jupiter. ten- kaw

derly compensated his loss.
As Ovid put it in his -
Metamorphoses, “The all- -
powerful father of the gods,
in order to balance Teiresias‘

Lmmes

ocular castration, gave him the
ability to know the future, and
thus lightened his punishment with
great honor.”

Teiresias possessed a unique aware-
ness of the experience of both genders
and thus possessed a deeper-than-
average awareness of the divine
machinery of the cosmos. And this
meant that transgender beings
were the wisest of all mortals.

GREEK YOUTH
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Both Male & Female

1 the Greek mind, it was not difficult to be simul-
ltaneously male and female. Adonis, the lover of
Aphrodite-Urania, the Syrian queen of life, was himself
both a boy and a girl. According to the |
a collection of writings whose content was universally
attributed to the Thracian poet Orgheusv,ﬂ\A ’afonisgwas

M(Mgunmarried girl or kore and a post-pubes-

cent teenage boy or koros.

It makes good sense that Adonis was worshipped as
both male and female. For, as the lover of Aphrodite-
Urania, he was the object of affection of the great god-
dess of desire, whose seductively feminine statues some-
times sported their own large erect penises. Herodotus,
The famed Greek historian, called this bisexual Aphro-

Pl
c e (e5 dite by the name‘Mithra, and wm@

the Persian celebration of Mithras, an eastern ood with
both masculine and feminine characteristics.

e

The Athenians celebrated a manifestation of this
two-sexed lover of Adonis and called her by the name
Aphroditus. In order to honor the establishment of
this cult, men and women routinely exchanged cloth-

ing and assumed alternate sexual roles. Our ancient
sources even make it sound as if women assumed a
penetrative role while
he tcmp\cs and groves o celebrated the
of AthditC and  passive sexual experi-

Friapus used sexual ence. This wouldn’t

activity as a means of be odd for antiquity;
we know that witches

mec]icating the Public.

D.C.A. HILLMAN, PH.D. 23

and priestesses routinely Earth ffortless
sexually penetrated the e

devotees of specific gods

(see Chapter 7).

Cults that cel-
ebrated “Aphrodite of
the Garden” employed
statues of “Aphroditus,”
which were nothing more or less than simple phallic
f‘ﬂw& In this way, the word “Aphroditus” came to
represent an upright, stone representation of a penis,
similar to the famous Herms of antiquity, which were
quadrangular columns topped with the head of the god
Hermes and adorned with a prominent penis.

crafted a reaper,
the cosmic birth of
sexualit9 from an ctcrnal,

immutable Past.
—HESIOD,
THEOGONY

Buardians of the Garden

U ults of a masculine, penetrative Aphrodite were
invaluable in the ancient world. As in the worship

of Priapus by Roman witches, these “guardians of the MQJ'\CW\F

ﬂg_grj’gn” facilitated the practice of ancient medicine and MQA tA

gynecology. Priests and priestesses, acting as local physi-
cians and midwives, used dildos made of various materi-
als in order to apply drugs both vaginally and anally.

Lacking the technology for sterile intramuscular

injection, the Greeks and Romans recognized that nu-
merous pharmaceuticals were best applied through the

tissues of the rectum and the vagina. Drugs compound-

ed with oil bases were applied to sacred dildos and then

introduced into these portals. In this way, priests and

witches were able to perform magical ceremonies cel-
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ebrating the penetra-
H it d d
CrmaPhrOd‘t‘C gods an tive god of the garden

ivine castration were . :
divine castrs while using potent

not 3g”°r‘3d bﬁ the Carlf) botanicals to effect
Church fathers. medical cures.

Just as Apollo was worshipped as the great oracu-
lar god of healing at various shrines throughout the
ancient world, wheres priestesses igave more advice on

medicine than any other single topic, temples and
groves of Aphrodite and Priapus used sexual activity as

a means of medicating the public.

Both Aphrodite and Priapus were associated with
the image of castration. In traditional Greek religion,
th@@was born when her father’s

erect penis was violently cut from his body as he read-
ied himself for intercourse with his consort Gaia. His
W\ ~anu’/ genitalia were thrown into the sea, and the milky white
semen that spewed from them produced the goddess

herself—by name Aphrodite-Urania.

The Uranian image of emasculation was preserved

(O vemos

in the statues and myth of Priapus, who was often

prominently featured as holding his monstrously large

*— . .
erection in his left hand and a sickle in his right.
The Sickle sarw
T he “sickle” with which the penis and testicles were
A removed from Uranus—the reaping instrument used

for the generation of the female form of Aphrodite—was
called an unbreakable “genos,” the very same word used
by the Greeks to indicate “offspring,” “kind” or “sex.”

D.C.A. HILLMAN, PH.D. 25

In this way the ancient world taught that sexual
identity was a process of creative castration and that the
sexes were not made as separate natural entities but de- \\erorws
veloped from each other; Aphrodite-Urania, the beauti-
ful female goddess, was a transgendered Uranus. She, like
Priapus, stood ready with the great reaper to change her
divine masculine form into the divine feminine.

Of course, castration was only the beginning of the
sexual cycle for the Greeks and Romans. Their ancient

pantheons are built upon the cyclical, sexual transfor-
mation of divinity.

There are three stages to the sexual metamorphoses
of Greco-Roman gods. First a bi-gendered primordial
divinity comes into being—marking the beginning of Lmes
time. These gods usually represent the basic “elements” wd

(i ~yerse Ot building blocks of the universe. Next, these she-male cveles

Lsalchalil
gods are castrated, an act that gives rise to female creator- M‘jm

goddesses like Aphrodite. These creator goddesses then ¢ utol, 07 j
give birth to living creatures, and the cosmic drama
proceeds when they regrow their penis. As the goddess
~does so, she is transformed into a masculine savior. And
finally the cycle
is complete when The Mother “comes to the

this feminine

man and entrusts her

goddess with a children to his wisdom and his
penis—known as moral uPrightness..‘hc
a “gynomorph™— unhesitating‘g invited the girl
establishes cosmic

”

to expcricncc sacred soc]omg‘
—PETRONIUS,
SATYRICON

justice.
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From Paganism to Christiamty

lt is very important to understand that the views of

/ . .
Tians did not live in a vacuum; the bi-gendered creator

the Greeks and Romans in the early centuries of the
Church had a significant impact on the practice of

Christianity. iesus, his disciples, and the earliest Chris-

gods of their pagan neighbors had a tremendous influ-
ence on their own religion, and hence the development
of the Christian west.

Hermaphroditic gods and divine castration were not
ignored by the early Church fathers. For example, why
does the earliest iconography of the Church portray
Jesus as a crucified man with an ass’s head, an animal
gpig_ql_l‘y associated with Dionysus aid'ligi__ s? And )
why did early Christians put stock in Roman sibyls who
prophesied the rise of a hermaphroditic Messiah? There
may be no clear answers to questions like this, te they
do reveal the extent to which pagan views of sexual-

ityl inﬂ;ggncegj the developmenthof western civilization

under Christianity.

The figure of Jesus as an ass-headed god was a
serious consideration in t}ﬂljﬁjﬁm&h. As late as
Tertullian, a second-century Church father, a debate
existed concerning the prominent belief among Chris-

Eﬁs that the crucified Jesus was a god with an ass’s
head. The Church borrowed the image from its pagan

Theighbors at a time when it was a popular symb'ol of
mystery cults. The worship ofﬁ)@was associ d.
with the Egrﬁl_c_g of an ass, and asses played substantial

.—’_/_‘ 1 ~ ~ o
toles in myths associated with mystery Liltb.
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dexuality and Jesus

exuality was not absent from the earliest accounts
3 of the life and mission of Jesus. The gospel ofMark l
reports the presence of a naked boy with Jesus in the
Garden of Gethsemane and discusses the problems
Tesus encountered with both his followers and outsid-
ers who were attempting to “scandalize” his association
with children. Jesus explained the rationale for his close
Contact with children when the apostles censured a
group of women for bringing their children to Jesus to
be “touched.” The verb for “touching” here is a Greek
word also meaning “to engage a person in a sexual
manner.” And Jesus’ defense of his physical contact
with these children horders on the romantic. In fact,
the text states that Jesus praised the chi ly after
he applied his hands to them. That is, he embraced

Magh
Lcwns

the children, touched them—using the word for sexual
touch—and then affectionately praised them.

The very same activity Jesus engaged in can be ob-
served in a Roman novel by‘PEtronius called Satyricon. |
In this first-century work, roughly contemporary with
the end of Jesus’ life and the beginning of Paul’s minis-
try, Petronius describes an episode in which a Roman
woman brings her youthful children to an older, wise
philosopher with a reputation for moral sobriety. She
leaves her kids with the gentleman, who, against the

background of the sacred worship of Priapus, proceeds AR
oroceeds
to engage in “sacred sodomy” with them.

Within the context of the transformative property
of sexuality valued by first-century mystery cults, the
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scene makes more sense. The children in the arms of founders of western civilization looked at masculinit Lies
the holy philosopher were initiated into the myster- and femininity as mathematical concepts with 18‘7 ‘;:Z,/ej‘

. . . e

ies of sexuality and therefore were transformed by his geometric relationships peoiiar &
m entire episode is strikingly similar to its I ;

= n the ancient Mediterra « » «

fiblical counterpart, with the single exception that acted as id LGN, e female” A

' o ‘ - as two sides of a dynamic right triangle. The /4

i1 Petronius’ version there are no disciples present to square of the h .

upbraid the woman for leaving her children with the quare of the hypotenuse of this gender triangle was ~ Robevt

. ma drer , equal to the sum of the squares of its masculine and Mocre

master. And of course the Satyricon is framed by the
‘____.——"

SAk — . : )
) Sctivities of the priestesses of Priapus.
<o M

< [ods of Castration

feminine sides—that is, the Pythagorean hypotenuse
Wh,” a masculine god with feminine
crea'twe capacity; magnified by its own image, as if in

a mirror, the gynomorph became the totality of the
magnification of both genders. Masculine and feminine

were not bio-linguistic absolutes in the minds of

t h e

p riapus was the transformative phallic god who sport-
ed the gender-bending reaper. As the early Church
struggledn the midst of competing
truggled !

mystery religions that taught a transformative sexuality, S
it is not strange that Christians began associating Jesus de-
“with gods of castration. Not only did Jesus employ the fined an
same sex drugs used by these Greek and Roman cults, EEEE(%P’
necte

Magi

J osus g8 he also used the very same language @éﬂe_:r_n_g__ny

as it appears in contemporary Classical literature. And

what is perhaps most telling is that his enemies—the

religious Jews—claimed he was performing the very
’s-a'r—n/_;,a.c&_‘as the demon-manipulating priestesses of
== anipuiais

Aphroditus and Priapus.

Greek and Roman views of sexuality set the stage
for the development of western civilization. Gender, in
the Greco-Roman way of thinking, was not sexual iden-
tity; gender was a catalyst for transformation. Ancient
religious practices, perpetuated most actively by the
followers of Orpheus and Pythagoras, show us that the

sexual real-
oeaud e

ity. This was the
e e —————

world encountered by Jesus and his

followers; this h dthey

; this was the world they
adapted and transformed.

The w‘:’\msmm \/\ﬂo\“w\% wats e
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SELF-CASTRATION

v “God is both day and night...She changes herself

Lines
A as does the fire when it combines with incense
cir les 9 P < to create a new sweet smell.”
a1l e W‘\VA ol — HERACLEITUS
ql, ﬂ/t VJ’V g el ; ,
ne of early Christianity’s biggest COmpetitors

was the mystery cult of Cybele and Attis.

The Greeks called Cybele, an eastern god-
dess, by the name of Rhea and openly acknowledged
that her worship sprang up in Asia Minor and was
closely associated with the frenzied oracular worship of
the Thracian Dionysus known as Zagreus. Cybele was
followed by a crazed retinue of self-castrating devotees

made famous for one very important reason: castration

enabled them to join in mystical union with their god.

Divine Mother

uring the opening decades of the Roman imperial pe-
]] riod, when the students of Jesus still called themselves
followers of “the » and worshipped in secrecy, much
of the western world actively venerated a sacred mother
goddess and her young male lover-companion. Much like
Aphrodite and Adonis, Cybele and Attis shared their wort-
ship as the conjoined manifestation of a motherly force of

sets of genitalia.
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C ybele was generation and the cosmic mas-

ol b culine seed required for initiating

new life and growth.
a crazed retinue

Male followers of Cybel
Sy ' of Cybele,
of self-castrating | 0un aJGalli] ritually cas- Line

devotees.

trated themselves and

female attire and habits. Female attendants Wizszznth G
Mand prophets intoxicated them-

éelves with mind-altering botanicals and famously stood

in prominent public spaces railing against passersby for

.their impious, hubristic lifestyles that were out of sync

with the ethereal realm of the gods.

Before this great Mother goddess was called
Cybele by the Phrygians in Asia
Minor, her name was Agdistis and
she was not a she...but a he/she.
Pausanias, a Greek travel writer
in the second century of the

Common Era, reported
the Phrygian myth that
Agdistis was a child
of the goddess Earth
and that he was
a hermaphrodite

bor with both | Lines

Eearing the over- lples

whelming power

of this dual-sexed
divinity, the other -
gods castrated CYBELE

Aj(l'\s-\'\s
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Agdistis—making him into a female—and then buried his
male genitalia. From his lost penis sprang a beautiful male

il s
ood known as Attis.

Lovers Reunited

f course, we know that Cybele and Attis were eventually
[l reunited as lovers, so how did ancient poets and priests
explain what happened to the newly gender-reassigned
Agdistis? It’s simple: after losing his penis, he became purely
female and fell in love with Attis—the seed of his own
dismembered sexual organ. And since Agdistis was changed
into a woman—who assumed the name Cybele—he...or
she...was free to join herself physically with the boy Attis.

Cybele transferred her priesthood to Attis and made
the boy agree to sacrifice his own penis should he ever be
unfaithful. Unfortunately Attis was seduced by the allure of
a river nymph and violently cut off his own genitalia after
being driven mad by jealous Cybele. The Galli, eunuch boy-
priests of the goddess, actually reenacted this myth when
they publicly castrated themselves during festivals celebrat-
ing Cybele and Attis. Lucian vividly portrayed the ritual in
his On the Syrian Goddess:

“As the Galli sing and celebrate their orgies, frenzy
falls on many of them and many who had come as mere
spectators afterwards are found to have committed the
great act...any young man who has resolved on this ac-
tion, strips off his clothes, and with a loud shout bursts
into the crowd, and picks up a sword...he takes it and
castrates himself and then runs wildly through the city,

VALl

bearing in his hands what he has cut off
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The castrated Galli were a bit of a cultural shock to
the Greco-Roman world, setboth civilizations eventu-
ally embraced the ideals behind this ritual castration.
The Romans even went so far as to import the worship

We. The adoption of her veneration was
uncomfortably accompanied by the uncharacteristi-
cally Roman goings-on of the Galli and the oracular
priestesses of the Mother goddess. However, d/espite the
cultural differences—the

Romans had not tradi- I he Galli Publiclg

tionally embraced the

castrated

erforman i
p ce of ecstatic themselves dur’ing

self-castration—th
= festivals cclcbratin%

Cgbe!c and Attis.

Roman world piously
adopted the goddess and
actively promoted her mystery rituals.

Ecstasy and Phrygian Christians

ln the late third century BCE, as Rome’s second war

with Carthage raged, Italy perceived the adoption

of Cybele’s gender-reassigning worship to be a neces-

sary step in defeating the enemies of the Republic. In

fact, both the Roman sibyls and the oracle at Delphi Lines
directly endorsed the importation of Cybele’s worship ~

into Rome as an answer to problems associated with cireles

‘the Second Punic War. As a result, Cybele was brought

into Roman religious life and newly minted in Latin as
“Magna Mater” or “the Great Mother.”

The widespread popularity of the mysteries of Cybele
and Attis assured that the cult would eventually come
into conflict with Christianity. By the end of the{second*

Y
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century CE, a group of Christians in Phrygia, following a
man named Montanus and his two female associates, cre-
ated a break-away sect characterized by its experiences with
ecstatic possession. Thes@as they came to be
known, taught that
he Montanists said‘tb_gj__ frenzied, p_rophetic
Jesus visited them in  worship, like that
practiced by Cy-

ele’s Galli, was the

only proper means of celebrating the Christian god.
e

t"\c form of a woman.
/

The Montanists even went so far as to declare that
Jesus visited them in the form of a woman. This castrat-
ed savior figure was not as far-fetched as Christians from
Rome and Alexandria wanted their followers to be-
lieve. Some early church fathers heartily embraced the
Phrygian movement, and powerful intellectual Chris-
tians, up to and includ'mimself, promoted

w the ecstatic teachings of the Montanists. After all,
Phrygian Christians were simply following the model
already established by their castrated Agdistis, who was
Rimself, as a female, the voice of prophetic ecstasy.

Even later Christians 1'1ke the arch-
bishop of Milan, embraced the image of a feminized or
dual-gendered Jesus. In an approach reminiscent of the
Telationship Petween Cybele and Attis, leaders of the
church presented thewcj_@hﬁst—
and often used explicitly sexual language to represent
the loving relationship of Christ with his followers.
Ambrose even went so far as to extol the nourishment
provided by the milky breasts of the Lord and the life-

oiving womb the Messiah possessed.
Mt

D.C.A. HILLMAN, PH.D. 3S
Funuchs For Chrst

ybele’s sexual relationship with Attis could not

be smothered by the Christian world. The image
of the Mother goddess castrating herself in order to
create a follower with whom she could mate was far
too compelling for the men who made up the intel-
lectual backbone of the early Church. Christians like
the Montanists found the image of Cybele’s maddening
ecstasy a convincing source of inspiration. They were also
impressed by the devotion of her priests, who considered
their personal dedication to the goddess to be more impor-
tant than the preservation of their own sex organs.

The overt sexuality of the Phrygian goddess perme-
ated the teachings of the very first Christians. The
most vocal advocate of an openly sexual Jesus was
Origen, an Alexan-
drian Christian and e ™Y
prominent theolo-
gian, who embra

| a Greek ideallof the
ﬂ______hl_\'/_iessia and was

eventually con-

demned as a heretic
for his mystic, philo-
sophical teachings.
Most important-
ly, in the introduc-
tion to his com-
mentary on the Song_
of Solomon, Origen

oF\iCEN
Migk vacal o\A\;o cog'( of-
QA OQOM\v socwal Jews
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established an openly sexual aspect of the relationship
between the Judeo-Christian god and his followers. Ori-
gen used the text of the Song of Solomon, a Jewish book

A " 7 ; . ;
about erotic love, to convince his contemporaries that

the relationship of the Church to its Messiah was no
Tess of an intimately physical conjoining of two entities
than the relationship of Solomon to his historical lover.

Origen’s Purification
Rs in the mysteries of Cybele and Attis,gf_gj

motes a “purification” ritual in which the followers
of Christ are completely purged of a desire for anything
“other than intimacy with Jesus; this purgation amount-
ed to nothing less than a spiritual, Christian castration.
Furthermore, Origen presents Jesus in the vein of the
emasculated Agdistis, whose love for the juvenile Attis
was an exact reflection of Christ’s love for the Church.
And in doing so, he sets forth physical castration as a
model for believers—using Ignatius as a model, Origen
asserts in his Song of Songs commentary that the sexual
instinct for anything other than Jesus must be “cruci-
fied,” for, in his mind, boys naturally gravitate toward

—

sexual promiscuity:

“For everyone who comes to the age of puberty loves
something, whether less than rightly when he loves
what he should not, or rightly and beneficially when
he loves what he should.”

Like Attis, the young boy representing the Church is
ritually castrated in order to ensure fidelity—an almost
exact replaying of the theme of devotion embraced by

D.C.A. HILLMAN, PH.D. 37

the self-castrating Galli{Origen|presents the castrated 0,/'\ QW
boy-Church as the new bride of Christ; and she, like 3

s et 2
a young bride on her wedding night, is “now ready to
receive manly power and perfect mystery.”

Origen’s mystical teachings may have gotten him
posthumously excommunicated, but they are in direct

_alignment with the mystical teachings of ancient mys;
_t_e____;y__ril%gs In perfect step with the Phrygian cult of
Cybele and Attis, the Christians taught that the ecstasy
of religious communion with the all-powerful god was

only possible when devotees were purged of their sexual
capacity by means of spiritual castration.

For Cybele as for Jesus, the loss of masculinity by < Y bele
means of self-sacrifice was a way of joining oneself with  Jesus

_gggl_’ Cybele and Attis together were Agdistis, just as

the crucified Jesus wedded to his Church became a

si/ngle, all powerful, dual-gendered son of God.

And for anyone who might want to question Ori-
gen’s commitment
|

to the power of — veryone who comes to thc

the purification L. age of Pubertg loves
ritual performed \

somethin &

by Phrygian —ORIGEN
eunuch priests of

Cybele, it is important to remember that Origen, in a
reported ecstatic frenzy, cut off his own genitalia.
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ANCIENT SAME-SEX
MARRIAGE

“Why do you come to this sacred wedding, Juno,

guide of brides? Why do you come, Hymen, where
we who marry are both girls?”
—OVID

eutering oneself for love is easy; the Galli, servants

of Cybele, readily forsook their masculinity for a

chance to be joined to their castrated god, very
much as the Christian theologian Origen cut his own pe-
nis off to be closer to Christ. But what about women? Can
one woman possess another? Is it possible for a female to
satisfy a burning desire to penetrate a fellow female lover?
According to the founders of democracy, it's not only pos-
sible, it’s Nature’s most sincere expression of desire.

Female Love

vid narrates the story of a same-sex love affair that ended
ﬂ up happily in the bonds of sacred matrimony. Iphis was a
beautiful boy...or so her father thought. When she was born,
her mother hid the fact that she wasn’t a boy by isolating

her and by giving her a gender-nonspecific name: the Greek

name Iphis is like modern-day “Alex” or “Kerry,” a name
that ancient parents gave to both boys and gitls.
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Why did Iphis have to

hide her gender? Because

her father made clear that

n order to avoid
the wrath of her
husband, ‘Phisy

mother raised her girl

his wife was to eliminate
“their newborn if it hap-

pened to be born without

a penis. However, thank-

as if she were a bog.

fully for Iphis, several Egyptian divinities appeared to

her pregnant mother in a dream and ordered her to
disregard her husband’s cruel demand and embrace her
soon-to-be-born daughter. She gladly complied with
the wishes of the gods, and in order to avoid the wrath
of her husband, raised her girl as if she were a boy.

When Iphis was a child, her natural beauty was over-
whelming, but at the same time completely indiscernible
from the physical beauty of a pre-pubescent boy:

“Her mother, by means of deceit, successfully per-
petuated the pious ruse of her daughter’s masculine
gender. Iphis was groomed as a boy; her body was
beautifully proportioned and could easily pass for
that of either a young boy or a young girl.”

Of course, when Iphis turned thirteen, problems arose.
While Iphis progressed through puberty, her father
remained ignorant of her true gender identity and hap-
pily arranged her marriage to a beautiful young school-
mate named lanthe. By a stroke of fate, it happened
that Iphis had already fallen madly in love with the girl.
However, despite her affection for lanthe, Iphis knew
that her secret would be uncovered on the day of her
nuptials and that her father would probably kill her for
such an embarrassing deception.
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d for men
Holy Gender Change reserve '
Y g And on the flip-
T he myth of Iphis was compelling for the people of side of this lock-in-
antiquity not because of its girl-on-girl love inter- key sexual mythol-

ogy, Iphis‘ lover,
lanthe, derives

est, but because of Iphis’ desire to play the part of the

\¢c & Dpenetrator. By thwhen Ovid was compos-

ing his poetry, the classical world already embraced the her name from the
legitimate reality of lesbian relationships. In fact, our : word for “flower.”
word “lesbian” is derived from the name for natives of ! In other words,
the Greek island of Lesbos, where the lyric poet Sappho ’ Iphis was the seed-
ho openly composed erotic poetry for her female pé;;r_n;;g. spreading bee and
= 4ff The word “lesbian” retained a nonsexual meaning until 9 lanthe was the
the 20% century. In the last operetta Collaboration be- pollen-receiving
tween Gilbert and Sullivan, The Grand Duke, there is a bloom.
chorus praising the delights of “Lesbian wine.” R Ovid is
Sappho, the Lesbian, was so respected that Ovid playing a linguistic

trick on his audi- MYTH-MAKERS

ence, and the real

significance of the word-play in this myth of metamor-

phosis is not with the shocking use of penetration for the

female sex, but with the little letter “i” that our clever

poet affixes to the names of the two lovers. That is, Iphis

and lanthe are not just the “penetrator” and the “bud,”

but they are a “divinely-inspired” lesbian duo. For the

“” in Greek was used to denote|the ecstatic Crﬂrendered Greele

'in the mantic worship of Greek oracular gods, including g;;?;.d

Apollo, Cybele and Dionysus.

and his contemporaries considered her to be a divinely
inspired poet and even referred to her as the tenth

M“ < h//I/,_e_,Sappho s sexuality was not an issue; the story of
Iphis was not shocking because of its lesbian leanings,
but because of the desire of its protagonist to take on
the active physical role of the penetrator, something
reserved for the masculine sex.

Modern classicists, due to their reliance on the

monotheistic Christian cultural lens, tend to ignore

overt sexual references of such a scandalous nature, but

R X4

\

the nam@ itself is as titillating as it is openly pro-
T Q\;\,o vocative. Related Greek roots, like “phys” and “phit,”

can be translated with the English “to father” and “to

sow” or “to plant.” The roots t that make up Iphis’ name

Ovid goes to great lengths to let his readers know
that lo was the goddess who appeared in a dream to
Mﬂﬁ, the maddened heifer, the teenage
girl who wandered the Earth in search of a cure for her

’_ngr Tabel her as the inseminator, a role traditionally

\ O / Ne S MA\ zeros/ ks awxol c\pc,\e,s'
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“oistromanes.” And what is “oistromanes”? It is love-

_—___—d . . . .
madness; a state of insanity caused by the stinging pain
of something the Greeks called the frenzy-in-

ducing gadfly that accompanies the erotic inspiration of
the female spirit at specific times during the menstrual
cycle. We derive our English word “estrus”—the period

of sexual arousal that precedes ovulation—from the

same Greek concept. lo, the goddess who interceded for
Iphis, was the goddess of maddening sexual desire.

Ovid uses a well-known Greek play—Prometheus
Bound by Aeschylus—to explain the tragedy of the soon-
to-be-born lesbian Iphis, who herself plays the part of the
male aggressor Zeus to the sexually receptive teenage girl.
Iphis takes the place of Zeus because he was the notori-
ous lover of young maidens in Greek myth:

Chorus: “Do you hear the Muse singing through the

”»

young girl with the horns?...

To: “This god-sent disease consumes my body; it
thrusts into me and penetrates me with its mad-

dening spear.”

The word for “penetrate” in Aeschylus’ play employs
the same root as that found in the name Iphis. Stated
otherwise, Iphis is the female spear of penetration; Iphis

is the female penis.

The Goddess’ Penis

I(\\\S B ut how di Iphw complete her transformation? She

was already a penetrator in spirit, but as a natural fe-

()\nd‘ mof weke

(ree Xo [ E‘D:’Q‘\»l«w 3«\&&55
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male, she clearly lacked the physical spear of a husband.

The solution for such a quandary was simple: since the
gods are themselves bi-gendered by nature, they are
logically able to fix gender assignment issues.

lo, the Greek goddess who protected Iphis from

death by appearing in her mother’s dream, was read-

ily recognized in antiquity as the Egyptian gz;d—ags—‘
Isis. And fortunately for Iphis and her mother,\Isis\was

Le—s_-ivecially known for her knack for penis replacemeﬁz

In fact, Isis was the guardian of her own lover’s severed

penis and appropriately shepherded the great cosmic
Phallus of creation. Ovid writes that Iphis’ mother,
knowing Isis’ pO\;e-r, took her daughter to a temple of
the goddess and begged her for help:

“Oh Isis...help us, I pray, and heal our sore dis-
tress. .. Tears followed on her words. The goddess
seemed to move, nay, moved her altar, the doors of
the temple shook. . .rejoicing in the good omen, the
mother left the temple; and Iphis walked beside her
as she went, but with a longer stride than was her
wont. Her face seemed of a darker hue, her strength
seemed greater, her very features sharper. . .she
seemed more vigorous than was her girlish wont. In
fact, you who were but lately a girl are now a boy!”

transformed Iphis from a girl into a boy in what
appears to be history’s first gender reassignment surgery.

Iphis is embraced as a genuine boy and the gods openly
sanction his marriage to lanthe:

==\5

\ine s
oon
ctveles




\wes

(/hrc’(

44 HERMAPHRODITES, GYNOMORPHS AND JESUS
“Go make your offerings at the shrines; rejoice with
gladness unafraid! They make their offerings at the
shrines and add a votive tablet; the tablet had the
inscription: These gifts as man did Iphis pay which
once as maid he vowed.”

It may seem foreign to a modern audience steeped in
the western Christian tradition to accept such a radical
transformation, but the Greeks and Romans sanctioned
the phenomenon of gender transformation on numerous
occasions.

Not surprisingly, the myth of Iphis is just one of

many gender reassignments found in the literature of

antiquity. Among others, Leucippus, another famous

mythological girl, was given a penis by an immortal—in

this case the Greek goddess Leto, whose son was noto-
riously feminine and whose daughter was notoriously
masculine. The specific example of Leucippus’ gender
reassignment was striking because she was so beautiful
as a girl, and the goddess who enabled her transition
was actually celebrated as “The Grafter,” an epithet
that indicates the idea of switching genders was more
commonplace than it may seem.

It is fair to say that classical civilization—where
there was no word for “homosexuality” or “gender’—
more openly embraced the mutability of sexual identity.
And curiously, in each gender transformation found in
ancient myth, the outcome is distinctly positive for the
transgendered individual. The process of altering one’s
sexual organs was even considered a dlvmely msp1red
movement forward on the path toward cnhg,,htenment

D.C.A. HILLMAN, PH.D.

sis transformed
lphis from a girl
into a b09 in what
appears to be
historgs first
gcndcr

reassignment
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Again, this may be disturbing to a 21%-century
western world, challenging the long-held beliefs of
post-modern Christianity, but even the early followers
of Jesus recognized the value of sexual transformation.
Gender reassignment may be anathema to modern
Catholics and Evangelicals, but early Christians actu-
ally followed the example of their pagan neighbors and
venerated a hermaphroditic Messiah.

4.

DRUGS, €CSTASY &
THE HYMEN

“A virgin is a terrible teacher.”
—MNARTIAL

ohn the apostle said, “God is love”. And with

such profoundly influential words, the apostle

of love set a metaphorical fire in the heart of
church members that would continue to burn for over
two thousand years. As long as the Church held sway in
Europe, Christians celebrated their relationship with the
Messiah as if it were a love affair between a man and a
woman. And in Ephesians, Paul was quick to cement the Paw)
idea of Jesus as bridegroom of his followers by promotﬂl-g
the image of Christ washing his lover with a ritual bath, Vesus
a sacred rite that preceded ancient weddings.

Cupud’s Arrows

F or the Greeks and Romans, the idea of “God is love”

was by no means a difficult pill to swallow. Centuries
_bijI.e_le_S__USJiYﬁd, the ancient world venerated Ergs, a Evus
winged boy-god who set sexual passths of

lovers. Eros, known as Cupid by the Romans, wielded

his bow with its passion-inducing arrows in a way that

Bl Yimon CWQIh s HRU Eros
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caused as much harm as it did good, but the proof of
his value as a member of the polytheistic pantheon was
his ability to perpetuate natural life; Eros created all

life forms by means of biological generation. Thanks to

this god of sexual desire—which is what “eros” means

in Oreck—humans and animals are able to produce off-

spring. In short, the Greeks and Romans believed Eros
perpetuated the march of life. Teles

Of course it makes good sense that a messianic
figure should be portrayed as a force of love and protec-
tion, but the association of the Christian god with the
love of marriage was also fraught with peril. It is not ob-
vious to a modern audience, but in antiquity associating
the god of marital passion with Jesus was a striking dec-
laration. For, as the early church readily acknowledged,

Love was a dual-gendered entity. Early Christians had

no problem with the prophecies of Roman sibyls about
the coming of a hermaphroditic Messiah, because the

god Love himself was simultaneously a boy and a girl.
- —

A Frolicsome Gang

much of the art and literature that dominated clas-
sical Greece and Rome is full of images of the
“Erotes.” The FErotes were the openly effeminate and

frolicsome gang of young boys who followed Eros and

Aphrodite, spreading sexual desire with their fire-

starting arrows. Before they were pictured as pudgy,
precocious babies, they were depicted as randy, same-
sex-loving teenagers. And prominent among their ranks

Wamthe god of the marriage ceremony.

M 1442
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Like other classical deities, Hymenaeus—whom we
know simply as Hymen—was worshipped with a shout.
The Greek world considered specific passion-induced
utterances to be of a religious nature and further be-

LAt
lieved these vocalizations were an expression of worship.

For example, when women who gave birth moaned in
triumphal agony during the delivery of their children,
the ancient world looked on their shouts as hymns to
the goddess of childbirth. When soldiers entered battle,
their fear-rousing war-cry was considered an offering to
the god of war. And in the same manner, when a Greek
or Roman girl consummated her marriage, her shouts of
sexual ecstasy were considered to be the veneration of
Hymen, the god of the marital union. Carl Orff captured
the spirit of this marital religious ecstasy in his cantata
called Trionfo di Afrodite, whose climax is the shouting, in

climax, of a newly wedded woman.

WINGS
OF

DESIRE
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Rymen Dressed as a Gurl

ccording to Greek legend, Hymen was so delicately

beautiful that he could easily be mistaken for a
young girl. Like other followers of Eros, Hymen was
playfully effeminate. And the god’s malleable gender
served him well. For, in one particular myth, Hymen
disguised himself as a young girl in order to pursue a
lover, and his convincing female disguise ended up
saving the girl and her playmates from pirates. The
two were eventually married, and thm

ns became part of the mystery celebration of marriage.

‘uyM .

M “Je Hymns to Hymen marked the official marriage

processions of Greco-Roman antiquity, but the fig-
ure of the god Hymen became closely associated Wlth

brides in particular. wﬂ

Tove-God, Hymen came to represent the passion of the

MOng before women’s hymen—the vaginal tissue
“ometimes torn during the first act of coitus—took its
name from the deity, the god Hymen represented the
mysterious entry of newly-wedded girls into the world

of reproduction, generation and motherhood.

Hymen was the god of the female transition from
a non-productive gitl to a fecund matriarch. Hymen’s
hymns and shouts marked the coming of age of wom-_
—Bood and the origin of life for mortals. And since

\/\jr/\\/\s H ymns £o H9mcn marked Hymen represented

the bride, he was

the official rriage - ;
lal marnag often depicted as

PFOCCSS!OHS O‘F GI"CCO” th‘ l"CC.lp.lent Of

Koman antiquity. sexual advances.
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On the night vid indicates that the
of their first

coital union, the

Romans held to
o veadlivion st spcnt under the imquencigf

allowed young, Pain—ki”ing dru%s.

scared girls the

marriage was Frcquenﬁb

right to substitute anal intercourse for vaginal. Martial,
in his Epigrams, made this clear:

“She will let her eager spouse sodomize her once,
while she fears the first wound of the new lance, but
her nurse and her mother will forbid its happening
often and say: ‘She’s your wife, not your boy.””

R Learning Process

‘]" he process of engaging in anal intercourse allowed
young Roman brides to learn the dynamics of sexual
intercourse before having to suffer the painful prospects of
the body’s first vaginal penetration. In this way, the Ro-

mans viewed ide as a sort of Hymen figure herself, an

Of course, not all Roman brides were virgins;
ancient physicians like Soranus asserted that girls who
waited more than a couple of years after puberty to have
sex were not of the majority and typically ended up
with serious psychological problems. And if the mythic
literature can be used to support the opinions of doc-
tors, it is safe to say that teenagers in antiquity regularly
engaged in intercourse as a recreational activity outside

gb WOW\V\S : Ma)u\"r Q\/\ds\ AT X2\

first night of the MWV\R_AQ'
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of marriage. Nymphs and doctors aside, the ancient
literary standard makes it seem as if young love was far
more the rule than the exception.

Ovid, the Roman love poet, shows us that the first
night of the marriage was frequently spent under the in-
fluence of pain-killing drugs. In a passage from his‘Fasti;l
a treatise about the Roman calendar, Q‘ﬁé,d?w
the marriage of Venus and Mars to illustrate the ancient
Custom of giving a young bride-to-be a dose of opiates

Before the wedding-night festivities:

“Without hesitation, go purchase the poppy, cavefully
rubbed for its snow white latex, and Toney flowing
from pressed combs, since Venus herself, when first
led to her aroused husband, drank this concoction
and from that time onward was a bride.”

Once again, the association of the effeminate god
Hymen with the bride is informative. Ancient sexual
stimulants were more frequently administered via the
rectum than orally due to the fast rate of drug absorp-
tion through the colon. And thesiéwg_%c_{__migiy
tered, whether orally or rectally, after being applied to
_dfildos, rods, or the penis. In this way, both the male and
female partners benefited from the drugs.

Hymen’s symbolic interest in anal penetration
facilitated the application of the very same drugs that
were given to young girls on the night of their nuptials.
In other words, the Roman use of anal intercourse on
the night of the wedding may have been a practical
means of administering pain-relieving, anxiolytic medi-
cines to young brides. The figure of Hymen dressed as a

D.C.A. HILLMAN, PH.D. 53

girl is important because it shows that the receptivity to
anal intercourse was an important step in the marriage
ceremony. Hymen, as the representative of the bride,
had to be a willing partner and receptive of the act of
anal penetration.

dcreaming \n Ecstasy

Rncient priestesses of Priapus, the Greco-Roman god
who protected life’s “gardens,” regularly used dildos,
sacred objects and even statues with erections to apply

medicines and to induce altered states of consciousness.

e
Several episodes in Petronius’ Satyricon aptly illustrate

the use of anal intercourse in religion, leisure and medi-

_cine. In fact, the Roman world witnessed the invention
of numerous potent drug concoctions that were meant
to stimulate, facilitate or prohibit sexual activity. And
many of these strong drugs were applied to rectal tissues
through the act of anal intercourse.

The shouts of young brides on the night of their
coital union with their new husbands were represented
by ecstatic songs about Hymen performed by the mar-
riage processions found

any strorlg drugs

were aPPlicd to rectal

in weddings of Greeks
and Romans. These

songs symbolized the tissues through the act of
_tissues through the act 9

mystery initiation of anal intercourse

young brides engaging
in intercourse on the night of their wedding, and as
such were not lost on the Christian world.
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The shout of drug-facilitated sexual ecstasy inspired
and watched over by the effeminate god of Love was an
important religious aspect of Greco-Roman marriage.
When early Christians declared their own bridegroom
to be the god “Love,” they placed their Messiah in a
“position traditionally filled by Roman gods like Eros
and Hymen. And in doing so, they established Jesus as

e
an effeminate facilitator of anal intercourse.

It may seem odd to the modern world that the Ro-
mans who lived during the rise of Christianity claimed
the followers of Jesus were involved in explicit sexual
acts with each other during their “love feasts,” but the
text of the New Testament itself seems to support this
otion. Paul’s admonition that a father should marry his
Mter if he has any sort of sexual desire for her seems

to support pagan suspicions of problems with early
Christian sexual morality. It is difficult for the post-
lassical world to accept the notion that Christians may

have actively engaged in sodomy—an act considered
taboo by the modern world—but anal intercourse was

an important aspect of ancient sexuality.

51

SNCRED SODOMY

“I concede, my face lacks beauty. ..
but my enormous cock is gorgeous.”

—PRIAPUS

n erect penis is a work of art, especially if

it belongs to a woman. The modern world

may openly praise Classical civilization

for numerous outstanding contributions
to history, but in reality the Greeks and Romans invested
much more of their time and treasure in the public cel-
ebration of the penis than in any other single social or in-
tellectual pursuit—including the development of democ-
racy—by far. Philosophy, science and free speech certainly
sprang from the genius of a few western aristocrats, poets
and naturalists, but the phallus permeated every corner of
ancient society, from the palaces of the urban affluent to
the humble gardens of the rural impoverished.

And, oddly enough, the greatest and most lasting
tribute to the power of the erect penis belonged to the

primordial she-male gods, the “gynomorphs” who laid the

W everything western. It’s fair to say that in

antiquity erections were impressive, especially on women.
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Sacred Erections

igid penises permeated the ancient Mediterranean;
Rthe Classical phallus made its presence known at
religious rites, theatrical performances, social brother-
hoods, drinking parties and even civic statuary. Erec-
tions appear on statues, in frescoes, on pottery and even
in the leather accoutrements worn by actors; the phal-
lus was ubiquitous, and it was seen and felt by all ages
and both sexes at any time of the day, in spaces that
were both public and private.

Walking the streets in antiquity, young girls were
encouraged to suggestively stroke the large erections of
The statues of Priapus, as a sort of hopeful nod to future
fecundity. Doctors, midwives, priestesses and quacks used

e

dildos made of glass,

he Pha\lus was stone, wood and leather
ubiquitous, and it tO administer drugs to

was seen and felt bg all both men and women

azes gl both smiom o8 T the rectum and the

, vagina. Priests carried
any time of the &ag. . .
* huge erections in proces-
sions meant to honor
long-established divinities like Dionysus, Demeter and
Kore. Gardeners carved and erected wooden statues of
Priapus and used the god’s notoriously bulbous penis as a

weapon against invaders.

And erections weren’t just things of beauty; they
were symbols of divine power and cosmic purpose. Pria-
pus, the son of Aphrodite, sported his oversized erection

for a very good reason. His phallus wasn’t some form of

M . son of Aq\/\wi‘érc
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ego-adornment—it was his personal, divine weapon, a
means of divine retribution for those in life who choose
to reap ill-gotten gains. Zeus had his lightning, Apollo
his bow, Poseidon his trident, Hercules his club, and
Priapus his penis. cg

And Priapus didn’t just proudly strut around ancient
gardens with his larger-than-life erection as a sort of
device of vanity; he protected the fruits of the gardener’s
labors with the threat of sodomy. After all, sodomy was
not just a sexual act in

antiquity; it was a symbol riapus Pl"a”US was
B el
of the strictest form of his personal, divine

divine justice. These are weapon.

words from the Priapeia,

spoken by the god from whose name we derive our medi-
cal word “priapism,” a persistent, unyielding erection:
“As long as you refrain from stealing from my garden, I'll
allow you to remain as intact as Vesta. But if you fail to
restrain yourself, thief, the weapon under my paunch will
so stretch your ass-pussy that you will be able to slip right
through it.”

In other words, the gods of the pre-Christian west-
ern world didn’t tolerate greed; they punished it with
painful humiliation. And Priapus was the god of natural

justice. His erect penis was a religious weapon used to
teach a lesson to anyone who chose to acquire goods at
the expense of others.

Aphrodisiacs and Priapism

he ancient phallus is hard for a reason. Greco-Roman
physicians, oracles, priests and witches possessed a

Vesto,
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R myriad of drugs capable

of inducing and reduc-
ing erections. These
pharmaceuticals were
derived from animals,
plants and even insects,
and they were highly
effective. According
twho cites the
well-respected bota:
nist Theophrastus, the
Greeks even possessed a

EDhAj

drug that could make a

man ejaculate as many

BOTANICAL
MEDICINES

as seventy times without

Tosing his erection.
_losing his erectic

According to ancient medical sources like the drug
expert Dioscorides, of theJfirst century CE, [and the physi-

3 :
s cian Galen, of the second century CE, there were several

families of aphrodisiacs. Some made the penis hard or
“hot” and others made it soft or “cold.” These drugs were
compound mixtures of plants and animal toxins. Some
of these drugs, like Spanish fly, are still used today for the

same purposes.

Designer dex Drugs

% he most prominent of these designer sex drug com-
=% pounds were given names with the “STR” consonan-
tal root in Latin and Greek. Some were called “satyrion”
or “asteria,” and even mythic figures like the satyrs bear

the linguistic mark of these popular drugs. In antiquity

b] 0 SCOW\AQS : &N\)\S (N«\wf‘t\ OC?M_t-
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satyrs ran around with erections, just like those who <T@

drank the powerful concoction knows as satyrion.
\‘

Sex drugs like satyrion and asteria were applied
as “anointing oils” in medico-religious contexts. For
example, asteria contained blister beetle toxin, cannabis

(hash oil), opium, and—among other ingredients—hal-

lucinogens derived from plants like nightshade. These v

a religious experience
——

AV\G\W\‘\"\'\J
s M

potent drugs were compounded with olive oil as a base,

to which volatile oils from roses and other fragrant

plants were added. The mixture was then applied to a

dildo—that is, the dildo was anointed—and then ap-
plied by insertion in the rectum or vagina.

Many of the aphrodisiacs, particularly those used by
prostitutes, also contained abortifacients. In this way,
the same drug promoted sexual activity and reduced
the likelihood of pregnancy. This is important, because

SRY

the act of sex was used as a means of producing oracu- \
lar vision in antiquity, and not everyone who wanted QOSP"NQ

wanted to get preg- he same drug could
—

nant. Promotc scxual

One of the mose activity and reduce the

interesting of these sex likelthood of pregnancy.
drugs used to anoint
Lj 3\\ as

the penis was called baccharis and ultimately came to
Greece and Rome through Lydia. The drug contains

S;X

: . . AU
saponins that induce smooth muscle contraction. B
When applied to the rectum, baccharis likely induces

anal sphincter spasming; when applied to the cervix,

the effect would undoubtedly be uterine contractions.

Curiously, the gospel writers report that Mary Magda-
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len anointed Jesus with this very same costlz drug. And
Mary’s  Pope Gregory 1, in his Homily 33, reported that Mary
<ex used this specific drug as a sexual stimulant.
Awgs ’ ;
92 \Witches and Erections

J RsUS f you really wanted a sustained erection in antiquity,
lyou needed to visit a witch. Even doctors relied on
witches’ profound knowledge of botanical drug lore and
their experience with poisons.

Romans of the first and second centuries of the
Common Era were all but pathologically obsessed by

witches and their power over human sexuality. Two of
the witches that most stirred the Roman imagination
were Citce and her niece Medea. Both were known for
Medea their prowess with drugs—so much, Classical scholars

Civee

. . ————— .
are willing toTecognize and discuss. However, these two
were also known for their ability to sustain{and destroy )
A+ the power of men to become aroused.

The key to their power to enliven and paralyze the
male genitalia was the witches’

he image of
© image © wand. Modern scholars shy

the PowchUl away from discussing the prac-

woman sodomizing  tjcal uses of the accoutrements
her male devotee  of witches, but according to the
with her own rigid wm, in
penis is one of the hisaptly namedw
the witches’ wand(or “virga” in
Latin) was used by priestesses of

foundational

sT&

icons of western

Priapus in sexual cult practices.

civilization.

?{'\Qﬁ\'esses oF ?vlq QV\S
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as a courtier of the emperor Nero, lived a life

centered on the satisfaction of his appetites and provides
, : e
many details about the sexual life of the Roman people.

The wirga was a vehicle for the application of
oil-based aphrodisiacs. The Romans recognized that
biologically active substances that would be ineffective
when swallowed could be directly absorbed by the rec-
tum and vaginal wall. The oil-based aphrodisiacs were

no exception; when men came to witches and priestess-
es to participate in the veneration of gods like Priapus,
they were given drugs rectally via the virga. This rod
was anointed with the drug and then inserted in the
rectum. Petronius gives the impression that these men
were given a sedative and then restrained—probably for
their own safety—
before the priestess
witches performed
rectal stimulation
with their virga.

It’s likely that the
introduction of the
virga into the rectum
also promoted sexual
excitation by mas-
saging the prostate,
much as the intro-
duction of an erect
penis into the male
anus would.

PASSION SLAVE

Witdes
\NN‘\A‘
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Sacred Sodomy

ccording to Petronius, priestess witches used their
Rwands and their drugs to create something best
translated as “sacred sodomy,” or sacra pigiciaca in Latin.
And, of course, the image of the religious female au-
thority sodomizing the male was not random, but right
out of Classical religious tradition. For the priestesses of
Priapus who brought men to orgasm by means of rectal

]

stimulation were performing the same rites as those

SF the oldest hermaphroditic deities. That is, Roman_

priestess witches carried on traditions first handed down

centuries before by the devotees of Aphrodite-Urania,
Phanes and Hermaphroditus, the great she-male god-

Jesses of the ancient world.

The image of the powerful woman sodomizing her
male devotee with her own rigid penis is one of the
foundational icons of western civilization. Long before
Socrates was ever declared to be the wisest of the demo-
cratically inclined Athenians by an oracular priestess,
Greek priestess-witches sodomized men in the name
of hermaphroditic gods in order to create oracles that
consistently thwarted the exercise of tyranny. In other
words, she-male sodomy promoted democracy.

6:

NAEDICATED DILDOS

“A Bull’s raging lust is best extinguished by
the magic rites of virgins.”

—PETRONIUS

he phallus was a powerful sexual symbol in

antiquity, but for the Greeks and Romans an

erect penis was never just a penis. Modern
Freudian baggage aside, ancient dildos, the practical
manifestations of artistic phallic depictions, were not
mere sexual objects. Rather, they were complex instru-
ments designed for drug delivery as well as valuable

religious accoutrements used in

Aﬂfﬁﬂi cultic practices throughout the
physician- Mediterranean.

Eﬂcstesscs were

It would be safe to say that
branded 'witches the dildo is history’s most ma-

bu the later ligned religious object. In fact,
€ Letaiar sl without the dildo, there would
— Be no oracles or Sibyls. And
without those priestesses, the
ancient world would never have
invented democracy.
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However, ancient drug-savvy priestesses didn’t just
The Classical Dildo | : drug fest
concern themselves with reproductive issues; they also
ue to modern monotheistic sexual mores, the idea | manipulated the act of coitus with their drugs and used
I] that dildos are somehow valuable for the survival of | sexual intercourse as a tool of intimate ecstasy in the
humanity is a difficult premise to swallow. However, the ; context of their religious ceremonies.
dildo revealed its own value in western culture when ]
it ended up at the heart of classical civilization’s most Wands in mgth
important medical symbol. The caduceus, the Greek . |
any myths concerned with ancient gods and god-
rod surrounded with snakes, was originally an artistic :
7 desses are wrapped up with the use of wands, rods, c-
< representauon ofa device that our texts seeim o imply : : N o
and staffs made of various materials, tools that were
“STem was used to apply drugs to the vagina and rectum. i BRERRS

introduced into the rectum or vagina as dildo-shaped
medical applicators. The followers of Bona Dea—an an-
cient Roman goddess worshipped exclusively by wom-
en—}Priapus and Bacchus\with their secretive female-
oriented sexual rites, openly incorporated dildo-driven
sexual imagery into their own myths and rituals.

g When ancient oracles performed their religious
4

""‘?l7 rituals, they were not just acting as priestesses but.
m“y also as physicians. Modern scholars are confounded

By the fact that a considerable percentage of oracular
inquiries—questions posed to prophetic priestesses—
involved uncertainties about menstruation and child-

3 R In one such instance of the use of religious dildos
birth. But within the context of the actual activities P e ; o .]Z‘fégg 5
e followers of Bona Dea were describe one Ro-
of ancient priestly colleges, this makes perfect sense. thon, Javenal, as belng § o Y1 <
, : man author, Juvenal, as being famously involved in
Ancient priestesses established and refined the practice ) , g y1

: highly sexually charged rites:
of ancient pharmacy in order to regulate menstruation ghly ¥ g

and fight disease. These

“The mysteries of Bona Dea are famous; a time
physician-priestesses

when devotees stimulate their groins with the stiff
flute. Plying horns and wine with a singular pur-
pose, these Priapic maenads roll their stunned heads
and groan to the goddess. Such a great desire for sex
% burns in their minds; their moaning is accompanied
by explicit gyrations and produces a flood of undi-

| luted sexual desire that flows down their medicated
CADUCEUS | thighs.”

called the process of us-

ing drugs to manipulate

—
the menstrual flow “draw-

ing down the moon” and

were branded “witches” : |
by the later Christian |

world.
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The “undiluted sexual desire
that flows down their medi-

he in—and-out

thrusting of

dildo—shaped )

o ence to a mixture of female
magical weapons Was qiaculate and oils popularly
B pop ular image with ysed o lubricate ancient dildos.

both Gireek and  These dildos were “anointed”

Roman authors. with botanicals that classical

cated thighs” is clearly a refer-

physicians claimed could signifi-
cantly enhance sexual arousal. Ancient doctors referred
to these drugs as “hardeners,” “softeners,” “heat-inducers”
and “chill-inducers.” These stimulants were used in con-
Tection with “bracers” and “relaxants,” botanical drugs
massaged into the labia that heightened the intensity
and pleasure of dildo penetration.

Using dildo-applicators was an important aspect
of ancient medicine and religion, because priestesse
combined sexual union and its concomitant orgasmic

ecstasy with rituals meant to produce oracular vision.
The survival of cults like those of Priapus, Aphrodite
and Cybele was contingent upon the performanze‘gf
sexual acts involving drugs and dildos. Ancient dildos
and dildo-shaped rods used to apply medicines in such
cults show up in famous myths stretching from Homer's

Odyssey tg_\_/___irgil’s Aeneid and beyond.

Hard or Soft

C o B irce, the famous sorceress-goddess who trapped

Odysseus and his men on her island, was known for
her extensive drug knowledge and her use of a powerful
L extensiye drug Knowledss

rod that turned men into animals. Homer said that she

D.C.A. HILLMAN, PH.D. 67

was “polypharmakon” or drug-savvy. Greek and Roman
physicians used the very same word to indicate physi-
cians who relied heavily on drugs to treat disease. And
Circe’s modus operandi was as clever as it was phar-
macologically deceptive. Drawing Odysseus’ men into
her palace by means of the captivating allure of her
incredible beauty and the overwhelming sex appeal of
her female assistants, Circe enticed Odysseus’ men and
offered them a meal laced with drugs. She then took
advantage of them with her magical rod.

Consuming the meal with its concealed drugs,
Odysseus’ men suddenly became susceptible to Circe’s
overwhelming magic. The witch rigorously applied her
rod and turned them all
into pigs. Homer actually
uses the imagery of Circe
“striking” the men with
the rod, the very same im-
age used of the application
of the ancient “virga,” the
rectal medicated rod used
by priestesses of Priapus by
means of a back and forth
thrusting action.

The in-and-out thrust-
ing of these dildo-shaped
magical weapons was a
popular image with both
Greek and Roman au-

thors. In his Satyricon,
Petronius, a Roman

HERMES
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author of the first cen-
tury CE, mimicked the
episode of Circe’s appli-

he secret in the

encounter of
Odgsseus and Circc
is the use of drugs bg

cation of pig-transform-
ing drugs in his clever
both parties to induce  fictional account of an
uncontrollable sexual  Odysseus-like character
appetites. who ended up on the
business end of a priest-
ess’s medicated dildo: “She took out a leather dildo,
coated it with a thin layer of oil mixed with pepper
and bruised nettle seed, and gradually inserted it in my

rectum.”

An lmpotence Cure

n Petronius’ story, the medicated dildo used by the
lpriestess of Priapus is used in the very same manner as
that of Circe and Odysseus. Petronius’ narrative fea-
tures a sexual paramour and devotee of Priapus named

Circe, who involves the main character in the use of
R i

drugs as sexual stimulants to cure his sexual impotence.
Ultimately, the witch-priestess only indirectly succeeds,
and the god Hermes is given the credit for restoring the
erection rather than Circe and her companions.
Petronius’ story makes good sense as a parody of
Homer’s Odyssey. In the Odyssey it is Hermes who
supplies a potent antidote-like drug to Odysseus that
ultimately enables the hero to defeat Circe and when

PR

Homer mentions defeat, he really means sexual con-

quest, for_the two characters end up locked in sexual

intercourse at the climax of their battle.

B T

e =g
famous caduceus, the
__fam the

D.C.A. HILLMAN, PH.D.

The secret in the encounter of Odysseus and Circe
is the use of drugs by both parties to induce uncontrol-
lable sexual appetites. Circe gives Odysseus’ men a drug
that makes them amenable to penetration with her rod.
And this rod then turns them into animals. In the same
way, Petronius’ main character is drugged against his will,
bound and penetrated in a sexual rite meant to facili-
tate the worship of Priapus, the god of the erection. In

Homer, Odysseus is able to fight to maintain control—
much to the surprise of Circe—with additional drugs.
And Circe, as a result, insists that he copulate with her
directly. Both stories hinge on the effective use of drugs
as sexual stimulants and the use of wands or dildos for
the application of sex drugs.

Myths of the Bona Dea employ the use of the “vir-
ga” to incite the sexual desire of the female as well—in
this case the goddess
herself is urged to sexu- Rcctal and vaginal
al excitement with the
virga. And this virga is

routes for the

i il administration of ancient
the same wand as the

c]rugs were just

more—effective means of

long-established symbol

consuming medicines.

of Hermes. When used

ol tieliiery
by Hermes, the snake-

covered rod is known to induce exhaustion and sleep,
very much like the rods used by Circe and the devotees
of Priapus. Apparently the sacred post-coital sleep that
followed hard upon the use of ancient medicated dildos
was a sacramental method of inducing oracular vision
in ancient cults.
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the cave Aeneas is enabled to cross the threshold of the
earth-realm into the underworld by means of the vibrat-

ing ramus, or the gilded rod.

The Latin used by Virgil to describe the scene is un-
mistakably sexually charged. Even the sibyl emphasizes
this by directly asserting that it is Aeneas’ sexual desire
(amor) tbgt__n__l_ak§s the quest possible. And the last time
Virgil wrote about a cave in the Aeneid was when Ae-
neas and Dido consummated their symbolic marriage in

a dark cave during a storm.

The Sibyl used the ramus, or rod, to open a portal
whereby the two could then enter the oracular dream
world of Hades in order to satisfy Aeneas’ desire to see

his dead father. The portal is described at the end of the

book as having two openings, and is directly associated
with dreaming.

The Pythagorean Connection

he followers of Pythagoras taught that the ramus, as
T a symbol of the Greek letter upsilon, was a branched
rod with three terminations in the shape of the Eng-
lish “Y.” As a magico-medical device, it is likely that
the ramus was coated with gold to facilitate its use as a
medicated dildo. Gold is hypoallergenic and thus recog-
nized in antiquity as a body-friendly metal. In addition,

the soft gold coat of the ramus would have ensured its
usefulness as a flexible rectal or vaginal applicator.

M The Sibyl’s guided tour to the underworld, as part of

/S
44‘ a “mystery” performance, was coupled with the image

I 1s Angas GMor, Yaatr saakes the guest q)vrsiue.

of the young priestess bride joining herself to the older

e
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male groom. The two sexes became one by facilitating
the penetration of three portals. Opening these portals
allowed Aeneas and the sibyl to come to the climax
of their journey in a moment of blissful serenity that

preceded a profound sleep. t>e \a

By means of the medicated, dildo-shaped ramus, the
young priestess was able to fulfill the desire of Aeneas to
travel to otherworldly locations. The same act is repli-
cated in Petronius’ Satyricon, where the main character
is sexually penetrated by a medicated dildo applied by
drug-wielding priestesses of the underworld gods. These
same priestesses were responsible for the oracular pro-
nouncements of the ancient world that consistently pro-

pelled the classical world toward democratic governance.
[t is fair to say that medicated dildos were active compo-
nents of ancient religions that provided the foundations

for modern medicine, science and democracy.
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“We mortals are children of erotic desire.”
—ARJISTOPHANES

racular priestesses applied dildos to the

rectum in order to transport devotees of

the infernal gods to the distant dreamscape
of the underworld. Medicated anal probes, made of

gilded wood, leather and stone, covered with potent

e

drug mixtures, werdVeniTIes of visionary transport, The
Greco-Roman world used numerous botanicals and

animal-derived toxins to compound mixtures of sexual
stimulants that were applied to the rectum and vagina.
These designer sex drugs, when applied by means of

sexual stimulation by young female priestesses, enabled

oracle-seekers to visualize spectacular new worlds.
e

Visiting the Underworld

he most frequented site of dildo-induced transport
T was the underworld, or Erebus as it was known to

the ancients. Priestesses known as necromancers, in-
cluding oracles and witches, practiced their medical arts
at places deemed by classical civilization to be “portals”
to Erebus. The women who initiated these practices

were not mature women at all, but young girls.

underworld “korai.” The sin-
underworle

Hade s
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The Greeks called the priestesses who initiated
this form of dreamy, drug-induced transport to the

; irl
gular form of this word, “kore,” Ag‘r Wik
denotes a period of life rather considered a

Koval

than a specific age. The kore kore until her first

was the time in a young wom- pregnancy.
an’s life when she was first sexu-

ally developed, and it represented the natural flowering
or bloom of femininity. A girl was considered a kore

until her first pregnancy, at which time she entered into

the next phase of feminine existence.

Until late Roman antiquity, oracular priestesses

were exclusively korai. Their knowledge of drugs was

extensive and their training was supervised by older 4

women known as “root-cutters.” These women were

drug collectors whose age made them incapable of
serving as oracles, but their pharmaceutical and medi-
cal training was invaluable to the activities of oracular
shrines which they served. Aged priestesses taught

young korai how to perform necromantic cultic rituals.

Necromantic rituals are embedded in much of the myth
surrounding divinities and heroes. Not all gods were wor-
shiped by necromancers, but the gods who were objects of
necromantic veneration were wildly popular throughout the
Mediterranean. The principal necromantic deities were Cy-
bele, Persephone, Hecate and Dionysus. Each god was in-

volved with specific gender transformations, particularly the

: 3 N , ; 3
unification of both sexes into one pluri-potential she-male

Lines

known to the Greeks as the “aiolomorph.” Aiolomorphs o~

were a specific group of bi-gendered gynomorphs whose cireles

provenance was rituals associated with the underworld.

PR ———
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The term “aiolomorph” was derived from the color-
changing sheen given off by the scales of certain snakes,
which appeared

to change their

Pricstcsses understood that
the Pcnctrative sexual appearance as

stimulation of men accompanicd they reflected

59 drug use was a reliable light 'lﬁdiffeleilt

means of initiating visions. patterns. The
pre-classical
Greek world

considered this alteration of colors to be a sort of trans-
formation. Aiolomorphic gods were divinities capable
of transforming themselves.

Dildos For IMlen

iolomorphs were typically serpent-associated divini-
Rties, whose gender-bending abilities were at the
heart of their cult worship; aiolomorphic gods were
characterized by the ability to transform from one

(sexual)state to another. For example, Cybele was able to
morph from male to female; Persephone embodied the

sexual transformation of puberty; Hecate was a cyclical
triform aiolomorph, capable of manifesting masculine,

Teminine and bi-gendered gynomorphic traits.

Priestesses who venerated aiolomorphic gods in
Greco-Roman literature understood one important fact:

the penetrative sexual stimulation of men accompa-
nied by drug use was a reliable means of initiating vivid
dreams or “visions.” While dildos were frequently used
for the sexual gratification of women and the applica-
tion of gynecological medicines, Greek and Roman

N(’,CMOMML.j
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oracles and sibyls understood that the rectal stimulation

of men coupled with the application of drugs absorbed

by the colon was a potent means of initiating IIELQ_Q__(_)V*

ices into the mystery rites of necromancy.

The proper application of a penis-shaped object or
anal probe to the male rectum, and the concomitant
stimulation of the prostate and associated reproduc-
tive tissues, is certainly conducive to sexual arousal.
Collecting semen from bulls for the sake of artificial
insemination today is performed in exactly the same
manner. Technicians trained in collection of semen
insert metallic probes into the bull’s anus in order to
stimulate erection and forced ejaculation without direct
penile stimulation.

Forcing bulls to orgasm and ejaculate is no differ-
ent than forcing men to do the same. The physiologi-
cal response to forced
rectal stimulation is the
same in both mammals.
The inhabitants of the
ancient Mediterranean
clearly understood
that anal stimulation
of human males could
produce an ejaculatory
response, and this act
was incorporated into
the mystery rituals of

oracular cults concerned

NMAN-BULL
INSEMINATOR

with gender transforma-
tion and necromancy.
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Donysus Uisits Erebus

One of the most striking examples of the connections
among religion, necromancy and anal-probe stimula-
tion is found in the worship of Dionysus. One of Dio:
nysus’ great accomplishments was his visit to Erebus,
Where he resurrected his own mother and brought her
to Olympus to live with the gods. The myth of the god’s
visit to the underworld was so wildly popular that it be-

came the subject of a comic play of Aristophanes. And
the myth famously culminated in rigorous anal stimula-
tion with a dildo.

Dionysus, like Odysseus and Aeneas, was able to
accomplish his journey to the underworld by following
mractices of the necromancers. One of these
necromancers showed Dionysus the “portal” to Ere-
bus, and when the god returned to the Earth from the

depths, he fulfilled a necromantic ritual in honor of the
man who showed him

Diomjsus was able to the art of journeying

accomplish his joumcg to the underworld.

h this instance, the
to thc undcrworld bg In this insta ’
necromancer became
the “lover” of the

person making the

Fo”owing the cult Practices

of t]'m necromancers.

journey, and their
sexual relationship called for the necromancer to
anally penetrate the initiate.

Unfortunately, the necromancer died before Diony-
sus could return, but the god fulfilled the cult practice
by sitting upon a dildo placed at the gravesite of the
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deceased@lement of Alexandria) an early Christian
Church father, was openly critical of the myth and its

embedded necromantic cult practices, writing in Exhor-

tation to Greeks, “Honoring this obligation to his lover,
.——————-—_—‘— &

Dionysus rushes to his grave and commits lewd acts.
After cutting off a branch from a fig tree, he whittles it

into the shape of the male genitalia, and then sits on, |

it, fulfilling his promise to the dead. In memory of this

tic rituals.

mystery experience, Phalloi have been erected in differ-
ent cities to Dionysus.”

Phallic Pullars

|
lement tells us the god’s act of anal self-penetration
was memorialized by the erection of large phallic pil-
lars across Greece and Italy. Archaeologists frequently

label phallic pillars like these as artifacts of “fertility
cults,” but fertility had nothing at all to do with Dio-

—m

nysus bringing himself to the point of ejaculation by D)o !\jg\,\S'

means of the anal insertion of a medicated dildo. The

god was not trying to impregnate anything or anyone;

he was inducing sexual ecstasy by means of anal stimu- |

Tation.

PSSR 4

The creation of a dildo from a broken tree branch

falls right in line with the Roman tradition of the use of
a “ramus” as(a rod-like device)dsed to transport men to des
the dream-world of Erebus. The myth of Dionysus’ visit W\J

to the underworld carefully preserves actual necroman-
-_

— Ic«\jﬂ{

Necromantic priestesses and witches used this
forced, drug-facilitated, anal stimulation of men to
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create dream-like hallucinatory states in which they
believed the living could commune with the dead.
Most of these ancient oracles were young, post-pubertal
priestesses, but sometimes they were young, castrated,
post-pubertal males. And much to the chagrin of the
early Church, Dionysus and his followers employed
post-pubertal boys to apply the anal probe, whereas
Jesus and the early Christian priesthood insisted on the

use of pre-pubertal children for resurrection rites that
R,

resembled necromantic initiation.
resembled

Jesus’ §ex Drug

Rnd what was the reason for putting a dildo up a
man’s rectum in order to facilitate visions of a

necromantic journey to the underworld? The answer
for both the pagan world and the followers of Jesus was

exactly the same{resurrection. \

In the Gospel of Mark, it was reported that Mary

presented Jesus with compounded substances contained

in an “alabastron,” a penis-shaped container used to

store designer sex drugs in antiquity. Shortlz thereafter,
Jesus went to the Garden of Gethsemane with three of

his disciples and a naked boy, where Mark 14 tells us he

was arrested by local authorities.

ﬁ ny ancient When Jesus took his
Roman WOU‘CJ

sex-drug containing, penis-
clearly identify

; -
Jesus actions as
— uum——

necromantic.
_iee e il
/‘.———__'

shaped “alabastron” from the
prostitute Mary, and entered
L enteres

a period of great temptation

in a public park during late-
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l"laﬂCS was a

night hours, in the com-
pany of a naked child, P

— masculine god with a
he was acting in a way

e —————e enis, but he was also
that any ancient Roman P

Vyould clearly identi@ as

“necromantic.”
SRETOMT LIS

had both a vagina

The purpose of anal and breasts.

penetration, in a dark or night-time setting, by pagan

necromancers, was the induction of the oracular dream
@and the concomitant initiation of an inductee

into the reality of the existence of Erebus. The witches

who followed Hecate and Priapus were famous for initi-

ating these very same rites. They opened portals to the
underworld by using sexual devices and medicines to fa-

cilitate visions. After Christian bishops gained political
authority in late antiquity, these women were actively
persecuted for their religious practices and deemed to

be children of the Devil.

Forbidden Resurrection

ut why were these women so vigorously prosecuted?
Because witches and oracles performed necromantic
rituals in order to raise the dead and to send the liv-
_ing to the underworld and back. And resurrection was
strictly forbidden for anyone but the Christian Messiah.

\ln the Christian mind,jonly God himself should have

the power to resurrect the dead.

e

For centuries witches actively pursued raising a
powerful dual-gendered god from the underworld; this
resurrected god was a divinity older than all the Olym-
pians. He was celebrated under many different names.

4

Pcr?cctlg feminine and 5[%:\6{

A

veswire ctlon
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The followers of Dionysus and Demeter called him
Tace he 5 Jacchos, the celebrants of Isis called him Ositis, and the
Oslvls —O_rgﬁcs called him Phanes: “I call upon dual gendered
(\D\/\ anes” Protogonos, the great navigator of the ether...source of
ﬁ,( 4 ?“5 the blessed immortals and men, seed of creation vener-

ated in many secret rites...I invoke you by the name

Phanes, Lord Priapus.”

Phanes, the invisible god manifested by the fol-
lowers of necromancy, was the earliest dual-gendered
creator of the Greco-Roman world. He was a masculine
god with a penis, but he was also perfectly feminine and
had both a vagina and breasts.

Zeus, the leader of Greek, Roman and even Etrus-
can pantheons, recognized the value of the dual-
gendered god, and “swallowed” him within his own
body in order to absorb his strengths. The followers of
Orpheus, who were active as early as the sixth century
BCE, taught that Zeus was himself involved in gender
transformations. In their eyes, the god Phanes was the
embodiment of the erect, medicated phallus. They
believed Zeus recognized that performing self-penetra-
tion in the same manner as Dionysus was the ultimate
means of receiving the god into his body. According
to the Orphics, Zeus “swallowed” Phanes and was thus
transformed (or gender-bent) into the she-male warrior

goddess called Athena.

Phanes was symbolized as a cloud of light, a god
Limgs  with both genders whose physical form was entirely
invisible. Phanes was given the title “Protogonos,”

Ch’&lf § which can be translated both as “First-Produced” and

“Primeval-Gender.”

{i
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The Gospel of Judas

esus and his apostles seized upon mystery initiations

of their time that employed the image of Phanes and

is value as a divine catalyst of sexually transforma-
tive initiation. In the gospel of Judas, translated from
its Coptic original, history has preserved the teachings
of Jesus ostensibly handed down by his disciple Judas.
Unsurprisingly, Jesus says things that are lifted right out
of ancient necromantic mystery initiations involving
Phanes and his use of medicated dildos.

The Coptic traditions that preserve these necro-
mantic teachings of Jesus originate in northern Egypt,
where early Church fathers founded catechetical schools.
These catechetical schools trained young initiates in the
“mysteries” of
the Church

Y "

using exorcists

trained to

*® purge young
boys of their
sexual desire
for women.”
This ritual
rape of pre-
pubescent boys
was designed
to purge them
of the control
of E\re,‘(the * :
female divine JUDAS AND J€SUS
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force that corrupts all of mankind. The same region of
Egypt was associated with the activities 0@ the

oo

gospel writer who claimed that Jesus was arrested after

receiving a medicated dildo from Mary. Mark also related
e ——

that Jesus was arrested while in the presence of a naked

boy AROUSING THE DEAD

The gospel of Judas betrays the reliance of the early

Christians of Egypt on sexually explicit, necroman-
tic traditions attributed to their Messiah: “Jesus said,
‘Come, that I may teach you about secrets no person

“Grant my drugs the power of arousal, witch god-
dess, and with my concoctions preserve the germinal
semen of life, established in the flames of desire.”
—SENECA
here is a good reason ancient witches became

has ever seen. For there exists a great and boundless
’__'—’-_-'—_*
realm, whose extent no generation of angels has seen,

in which there is a great invisible spirit’...And a lumi- ,
experts in the use of sexual drugs: they under-

nous cloud appeared there. He said, ‘Let an angel come g o

stood that the manipulation of sexuality' was
a means of transport from the mundane to the magical. "\ ¥aAs -

into being as my attendant.” A great angel, the enlight-

. " |

ened divine Self-Generated, emerged from the cloud. | —Ancient philosophers stdied Togic, maTematics and — &lmy“\
The!gospel of Judas }»‘Eﬁ the very same terminology natural science in pursuit of personal enlightenment. ?\U\M

employed by necromantic cults of Greece and Rome. Clerics read “signs” of the sky and prognosticated on

The religious epithets are the same; the rituals are the their oracular significance in order to avert disaster and

same; and the desired outcomes are the same. In the honor the gods.

mind of ancient pagans and Christians, resurrection of
the dead was a reality of hfe_.—]EL_lE_E_ll’_l____dthefOH(N_e_I;S_Of
J ¢ s~ Dionysus shared a desire to bring the “First-Begotten”
M out of the grave, And the only way to do so was to

Statesmen pursued oratory and law in order to pet-
petuate the machinery of ancient governance. And—as

equally valued members of ancient society—Greco-Ro-

man witches studied the ecstasy of sexuality in order to

< open a portal to the underworld by means of a lon,
ope al to the underw eans of a - ,
p[onj Sw> open a po il 1 g resurrect a bi-gendered creator, a gynomorphic god who

established ritual of masculine anal penetration using a

was the key to unlocking a multi-dimensional universe.

Whtches

or the young priestesses who served gods such as

medicated dildo and a young sacrificial medium.

pe———

Hecate, Priapus, and Dionysus, the secrets of the
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natural world

ncient witches were part of .
were not just

a long rc\igious and medica R S—
tradition that Prcdates
it

written histora.

cal musings of
natural scientists.
These educated
women took an active approach to the cosmos by advanc-
ing the notion that the world around them, particularly the
human body, could be actively manipulated; they believed

they were not just spectators of the cosmic dream, but active

participants in the progress of the universe’s drama.

Ancientwitches yere part of a long religious and
medical tradition that predates written history. They
were a bridge between the shaman of early human
civilization and the philosopher of the classical era. The
earliest written records of Greek, Roman and Etruscan

civilization are replete with drugs and drug recipes used
by priestesses and witches. The witch’s understanding
of drugs predates the written word. Even the palace
records of the Minoans and Mycenaeans, the earliest
ancestors of the Greeks to leave written documents,
show an awareness of the use of botanicals as drugs.

Witches were never passive. They actively engaged
their discipline and subject matter in order to advance
their cause. With a clear, unified agenda, and labori-
ous training in their arts, ancient witches claimed to
be able to harness the power of the natural world to
perform supernatural feats. Their miracles were based
in the reality of sexuality, as the witc@ Canidia Xsaid in
Horace’s Epodes: “With my own voice | am able to

draw down the moon; I can arouse the dead once

belbwean shamans

Q)A\\nso\\wé
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cremated; | can concoct drugs of sexual desire.”

Witches accomplished the impossible by manipulat-
ing the mundane. They scoured their environments for

’Wmcessary to alter the natural world; and they

used the act of human sexual intercourse as a spring-
board to affect their supernatural tinkering. It’s fair to
say that the heart of ancient witchcraft was sexuality.
There is a good reason that so many ancient spells are
concerned with intercourse: witches believed sex was
the cosmic magic that gave them their power.

Drugs

he desire to bend nature led priestesses of Hecate,

Priapus and Dionysus to the use of potent plant and
animal substances; these chemicals had dramatic effects
on human physiology. Powdered aconite was lethal in very
small doses; opium latex from the poppy, mixed with the
juices of the deadly nightshade plant, caused benumbed
ecstasy; ground blister beetles made for an hours-long,
irreducible
erection in men.

One of the
drugs used in
antiquity that
has entirely
escaped the
radar of modern
scholars is snake
venom. Venoms
of various snake

REPTILIAN DRUGS

species were used as
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medicines, regulators of menstruation and weaponized
poisons. The Greeks and Romans recognized that snake
venoms were potent biologically active substances.
These venoms, when applied to the human body,

caused physiological changes that were readily observ-
able by natural scientists and laymen alike, and were

frequently quite dramatic.

An elaborate mythology o[ snake-lore hppears in

the earliest recorded Greek texts. Snakes are prese
as gods, guardians and demons. For example, the follow-
ers of Bacchus wrapped snakes around their heads. The

6 - a,‘/\d“ Furies, pu.nishérs of cold-blooded murder, lashed their

victims with living snakes. And witches, such as Horace’s
Canidia, were characterized as avid proponents of snake-
derived drugs: “What sort of drug is this that rages in
my chest? Has someone secretly mixed viper venom
into the botanicals I have been given? Has Canidia
prepared a meal meant to prepare a sacrifice?”

In the Epodes by the celebrated Roman poet Hor-
ace, Canidia is presented as a cunning witch involved
in the preparation of an infernal sacrifice—that is, a
ritual sacrifice to the gods of the underworld. As a witch

or sorceres$, Canidiajuses snake venom, specifically

viper venom, to prepare sacrifices for slaughter.

Vipers produce venom that affects the ability of
blood to coagulate. As predators, these snakes use hem-
orrhagic venoms to kill prey, but the complex protein
toxins they employ may also help prepare their food
sources for digestion. Venom glands in reptiles are just
evolutionarily developed saliva glands, and the poisons

they synthesize are physiologically active when injected
directly into the bloodstream.
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Several popular —— popular
mystery religions of msbery ralighns of

Greece and Rome

(Srccce and Rﬂmc relied

relied heavily on the
heavi‘g on the use

use of vipers during

their celebrations, and of vipers during their

the iconography of this celebrations.
particular reptile regu-

larly intrudes into the literature and artistic representa-
tions of these same cults. Within the practices of these

cultstypically appear in the context of oracular

transformation. That is, the vipers are represented as

it Y
agents of maniacal metamorphosis; they enable mystery
initiates to assume the madness characteristic of gyno-

morphic gods like Dionysus.

Other snake species also creep into mythological
references in very specific ways that reflect the ancient
world’s fascination with gender-switching and sexual
manipulation. For example, the great python of Delphi,
the snake that originally guarded the famous oracle, is
fluidly described as both male and female by ancient
poets. The Greeks didn’t differentiate between two
Delphic pythons of different gender but made it ap-

pear that the one serpent-guardian of the oracle could LmeS
appear as either sex. The Orphics called this snake-god and
Korybas and gave him/her the title “aiolomorph,

Gre i ¢ gender-switching divinities
ek epithet reserved for gender-switching divinities.

———

otars

]] riestesses and sorceresses who pioneered the use of
snake venoms for the regulation of menstruation be-

VoM 7 mA L niides o A ek
7 MMM;S Chowndraristics ke ch‘/\cﬁg\hf

Kory bas

) the C')V"Cles




90 HERMAPHRODITES, GYNOMORPHS AND JESUS

‘ ‘ lieved in a universe com-
posed of various overlap-
ping planes. The ancient
witch’s cosmos is strikingly
similar to the multiverse of
modern cosmologists who
study astrophysics. Witch-
es like Medea, Circe and
Canidia believed that the

universe was divided into

Cllvree

MOONLIGHT MAGIC

three “realms.” These dimension-like realms were given

the names Earth, Olympus and Erebus.

According to Greek accounts of the origins of the

universe, the three realms of existence all possess basic
elements and unique inhabitants. Earth was believed to
F/&:A/h be W" the element consumed by mortals.
At Olympus was a plane inhabited by M@e

()l ~W ==

ther. And Erebus was a realm of demonic powers who

breathe and ingest “dark matter.”

The Greco-Roman realms of existence are very
EVQ&V\f much like overlapping dimensions of reality. The in-
AW - habitants of each realm are invisible to the other realms
MW but can communicate and interact under specific, con-
trolled circumstances. Witches were most interested in
the interactions of Erebus—the underworld—with the

world of earthly mortals.

Ancient mythographers recorded traditions that the

could only visit Earth by accessing “por-
the fact
tals” or gateways through collapsed stars. Due to
that these immortal beings and infernal demons breathed
darkness or dark matter, it was necessary to remove or

mves
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destroy light sources in order to sustain their travel. Poets |
like Claudian, of the late 4" century CE, taught that the H
dark matter of Erebus neither reflected nor absorbed light, hades

and thus was incompatible with the Earth realm, where

light is abundant. When the gods of Erebus visited Earth,
they were forced to remain within dark-matter bubbles in
order to sustain themselves as creatures of darkness. ‘

Underworld Gateways

he power to “draw down the stars” in order to open

gateways to the underworld became the purview of
witches. By employing poisons that contained the power
to manipulate the basic ‘
elements of the cosmos, W/itChcs believed the
these witches believed gods of the |
they were able to enable
the gods of the under-
world to access the Earth

underworld were rcad319 ‘
|
available for consultation i

and interference in the
realm. ’l;he element- . activities of the Fatcs,
manipulating powers o
) P gp' the goddesscs who guides
their drugs manifested =

: human affairs.
themselves by alterations G RErEs

in sexuality—which witches viewed as alterations of the
generative power of their bi-gendered goddesses. Their
drugs could sexually enflame their victims or stifle their
arousal with the force of cold chill, as in Seneca’s Medea:
“After she (Medea) called out every sort of poi-
sonous snake, she gathered together her accursed
herbs...She picked the death-dealing plants and

milked the snakes of their venom and mixed them. ..

the wild force of fire was in some, the power of
numbing frost in others.”
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The purpose of using these drugs was the attraction or
liberation of underworld deities and/or demons. That is,
these witches believed the gods of the underworld were
readily available for consultation and interference in

6«:;:31&)- the activities of the Fates—the goddesses who guided

conswit-
4-‘—}0/\

human affairs. Bringing them up from the underworld
was a prerequisite for forecasting the future.

Summoning the bi-gendered queen-goddess of the
witches was a necessary step in commanding the forces
of the underworld—the realm where all mortals even-
tually end up. This powerful goddess} Hecate% and her
masculine manifestations, were all guardians of the
gateways to Erebus. Witches summoned Hecate with
sacrifice in order to access her power to open portals to

_ the underworld.

Oy acles

Ancient priestesses and sorceresses viewed the un-
derworld as a realm or dimension of the universe acces-
sible through cosmic portals. Using their pharmacologi-
cal craft, they claimed the ability to open these portals
for would-be travelers and for those brave enough to
consult the dead. The Oracles of the Dead were valu-
“able oracular cults that influenced the science and poli-
tics of the pre-Christian west. It was the aim of these
cults to summon a prominent bi-gendered goddess who
could assist in the manipulation of the physical world.

It’s not at all difficult to see why Mb_op_s_gf_t_h_e
early Christian church moved the Roman emperor
“to declare the activity of “witches” to be illegal and
prosecutable by execution. The sexual magic of Greco-
Roman witches presented an impediment to the spread
of Christian mystery rites that openly condemned
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communication with any of the underworld divinities.
Church fathers condemned the use of pagan magic, but
they could not entirely wipe out the influence of witch-
es on the Roman population. Drugs used by witches to
treat gynecological problems had become an impor-
tant aspect of ancient medicine. Killing off individual
witches did not put an end to their broad influence

and practices. Sexuality and magic were intimately tied

together through the use of pharmaceuticals by doctors

and midwives; Christianity tried in vain to wipe out the

B oicdiaid
influence of ancient witches.
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THE FIRST GENDEK

“The mortal nourished the snake’s offspring,
which licked his ears and gave him the

maddening gift of vision.”

—HES1 QD

reco-Roman witchcraft was nothing like the

medieval images we moderns perpetuate of

warty old crones laboring over their cauldrons
while casting spells and turning little boys into toads.
On the contrary, the most powerful classical sorcer-

esses found in myth were goddesses; and these goddess-
e

witches of antiquity were young, beautiful girls who

were predominantly interested in capturing the affec-

tions of their paramours, not in soothing the rigors of

the aging process with incantations and nature worship.

Contrary to modern feminist ideology, classical civiliza-
tion believed age was a curse of mortals, and as a result
ancient gods were portrayed as existing perpetually in

the bloom of youth. Sorceresses were no exception.

The Fallacy

modem pagans, goddess worshippers, and wiccans
spend millions of dollars annually on books, tarot
cards, clothing, herbal products, and self-help advice.
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Authors, motivational speakers and self-proclaimed

priestesses peddle their wares in a booming industry

that is founded upon
here is no ancient

Maiden-Mother-
Cronc goc]c!css in

a single historical
fallacy. That fal-
lacy is grounded in
the 20" century’s classical myth.
creation of a triform

witch-goddess made up of Maiden-Mother-Crone com-
ponents. Unfortunately, there is no ancient Maiden-
Mother-Crone goddess in classical myth. The model is

strictly a modern invention.

Perpetuated by presses like Llewellyn, publisher of
Maiden, Mother, Crone: The Myth & Reality of the Triple
Goddess by D. ]J. Conway, and by authors with no train-

ing in Greek, Latin or ancient literature, the Maiden-

Mother-Crone model of the ancient goddess has cap-
tured the self-helping imagination of the modern world.
But it lacks genuine historical authority. And it mars

the genuine recognition and celebration of the accom-
plishments of classical women who were imprisoned
and executed for their activities as “witches.” It’s ironic,
but revisionist history is its own worst enemy.

As a result of the skewed view of women’s history
presented by feminist scholars trying to fit the square peg
of the classical world into a post-modern round hole,
the genuine contribution of women to western civiliza-
tion has been predominantly hidden from view. Women_
following Greco-Roman temple traditions created the

first forms of western medicine and pharmacy, and even

pioneered the scientific theory. Perhaps most impor-
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he earliest Grcck

oraclcs and

tantly, oracular priest-
esses and their sorceress
counterparts propelled

the Greeks toward the

formation of a democratic

sorccrcss~sibgls were
aH teenagers.

form of governance and even prevented the Romans from
embracing absolute tyranny during the Roman Republic.

The Maiden-Mother-Crone goddess exists nowhere
in classical literature, but her fabrication has a very
practical purpose. The model is an excellent cultural

salve for the realities of the aging process; it instills

in its adherents feelings of self-value in the face of an
ever-approaching mortality. But it also obscures the real
triform goddess figure and its historical adherents, who
assisted the ancient world in developing concepts as
valuable as science, philosophy and democracy.

She Has a Penis

Pyla!
?Ml"ﬂ T he problem with the modern model of the triform

Laes
C Wd&{

goddess is that feminists of the 20% century inten-
tionally castrated her. In the eyes of the ancient world,
the all-powerful creator goddess was perfectly feminine,
but she was also young and sported a proud-if-not-angry
penis. The proof is preserved in the amber of the Greek

language itself{Greek epithets]indicating the “triform”

nature of the goddess refer to her manifestation as male,

female and bi-gendered—not young, motherly and old.

The triform Hecate had nothing to do with a
woman’s transition from youth to mid-life and old age.
The earliest Greek oracles and sorceress-sibyls were all
teenagers; the older generation of witches vacated these

Lives and

ovcle 5\»4“4—?&5 ‘

D.C.A. HILLMAN, PH.D. 97
positions on reaching middle age because they believed
that losing youth’s bloom was proof that they had also
lost the gifts that made them close to the gods.

Hecate was referred to as a triform in the same
manner as numerous other gods. Like other Olympians
and Chthonian deities, Hecate was depicted as pos-

sessing three dominant “types,” and these forms were D
characterized byW %thdt were masculine, femi-
nine and bi-gendered. As Selene, goddess of the moon,
the triform goddess was the feminine oracular voice of

the cyclical cosmos. As Artemis, she was the masculine
hunter and slayer who tracked down her prey and killed
them with pcﬁs%ﬂnozr;;r\ows. As Hecate she was the youth-
ful, bi-gendered gate-keeper who shepherded the shades
of the underworld, much like Chthonian Hermes.
Hecate was not unusual; each Greek god was part of a
unique triform divinity.

Hecate’s triform unity

was essential and significant
to her Mediterranean aco-
lytes. Ancient witches per-
formed night-time sacrifices
in order to summon their
bi-gendered deity. And
surprisingly, they attempted
to resurrect this gynomorph

for a very practical reason:

bringing the gynomorphic

creator goddess into the

world was an attempt to, TRIFORM
establish the predominance GODDESS
of justice mlulﬁ_’@_@gﬁex_irs. N wS

) Lo em

gelogy

Lmes
m
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Return of Justice

esurrecting the bi-gendered creator was a prelude
R to the return o@e, the Greek goddess Justice, ]
who was the last of the Olympians to abandon the
greedy generation of mortals who currently inhabit
the Earth. As the great creator or “first element,” this
goddess—with a penis—was responsible for the entire
cosmos, as is clear from th&?\rvgonauaca Orphlcc; “F1rst—
ly, ancient Khaos'’s stern Ananke (Inev1tab1hty)"and
Khronos (Time), who bred within his boundless coils
Aither (Light) and two-sexed, two-faced, glorious Eros
[Phanes], ever-born Nyx’s (Night's) father, whom latter
men call Phanes, for he first was manifested.”

The Greeks portrayed this bi-gendered creator goddess
as a perfect mixture of masculinity and femininity. She was
T s called by various names like Phanes and|{Eros)depending
on the context of the element in which she ruled. When
she came from the ether she was Phanes, from the air she
was Eros, and from the dark matter she was Hecate.

+~

Each manifestation of the bi-gendered creator
brought specific cultural connotations or baggage that
was readily recognized by the ancient world. For exam-
ple, Hecate was a representative of Erebus and therefore
one of the guardians of familial justice—the retribution

of murdered souls.

= ach Greco-Roman { Eros on the other

) S—— trhcorm gO(JC;CSS hacf a hand’ as an ethere,
=

basic hermaphro&itic form al being of Olym-
that reprc:;cntcd the r1mal _pus, was an agent

of Aphrodite- Uraf

clemcnt of the universe.

T .

E‘_fos M QAJ‘V‘GC %)Y
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_nia, and therefore enforced the justice or “nemesis” that

accompanied the powers of cosmic attraction. Phanes,

the invisible, god of the air, was associated with the
generation of animal life and the attraction of one atom

—_—— ..

or element for another. Vas M e

ataaacy all
The Elemental Source s \,\% el

']" he bi-gendered gynomorph, who was one of the waM |

three members of the triform goddesses, represented Q M|
the earliest cosmic manifestation of divinity. That is, \ j
each Greco-Roman triform goddess had a basic her- &)Q%V)QQY\
maphroditic form that represented the primal efég‘grlt

of the universe. This elemental, bi-gendered form of the

goddess could take various forms, like those of Hecate,

Phanes or even Venus, as John Lydus of th

CE explained in De Vewns
Mensibus: “Venus _
is the nature of all

perceptible things,
that is, the first
potential, whom the
oracles call Asteria
and Urania...”

The bi-gendered
At s
Venus was known to
venus was known K
the Greeks as Aph-
rodite-Urania, and as
John Lydus tells us,
was both masculine

and feminine in form.

YOUTHFUL ARTEMIS

This manifestation

(viforme Dritaal Rlemant & wnverse
WV TOCMY:

SHE comes 1n =5)
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owas the creator who gave life to all aspects

of the natural world. In addition, she also gave life to
living creatures. But most importantly, Venus and other
bi-gendered entities created the division of life that
resulted in the sexes. That is, the gynomorphs created

gender.
= A————

The Orphic theogonies, a set of Greek cosmogo-
nies—accounts of the origins of the gods and the uni-
verse—illustrate how the bi-gendered goddess created
two genders from a single source. There is this, for ex-
ample, from a source known as Theogonies Fragment 54:

“Khronos (Time) , the serpent, has offspring,@
in number} moist Aither (Light), unbounded Khaos
(Air), and as a third, misty Evebos (Darkness) .
.. Among these, he says, Khronos (Time) gener-
ﬂe_d_a:n_‘gig—this tradition too making it generated
by Khronos, and born ‘among’ these because it is
from these that the third Intelligible triad is produced
[Protogonos-Phanes]. What is this triad, then? The
_egg; the dyad of the two natures inside it (male and
Te?nale) [Ouranos, Heaven, and Gaia, Earth], and
the plurality of the various seeds between [Phanes,

Life].”

In this myth, Khronos, a hermaphroditic god, gave
v both sexes. The combina-

birth to an egg co
tion of the two sexes into one was called Phanes,

the bi-gendered first element. And of course, Phanes
brought about the splitting of himself, as an egg, into
two distinct genders, male and female. This splitting
is typically carried out by either a serpent or a reaping

T\Nlo "R \}ow kp \‘\Qé\oa - Yl of\j\ms mj{
’—Eiéﬁiié;&Qﬁ é? Xk& GNQQV(,%OAg
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instrument. In other words,

"16 GFCCk

the masculine penis is cut
cxPlanation of

away from the feminine and
the two sexes are born. This the origin of the
Greek explanation of the sexes is that the
origin of the sexes is the exact

tian myth, which asserts that

masculine Penis 15

cut away from the

Rl ks
the male was created first and

, - sexes are born
the female from him. ;

the exact OPPosite
of the Judco—

Christian mgth.

It’s important to realize
that the ancient world used
this paradigm to explain the
variation of the sexes. How-
ever, it is even more critical to understand that the
Greeks and Romans viewed the sexes as alternating

versions of a single hermaphroditic entity that preceded

all of creation. In other words, hermaphrodites were
the oldest and most natural gender, while males and

females were their descendants.

When the Greco-Roman world worshipped gods

like Hecate, Venus and Phanes, it did so out of respect

for the primal role of hermaphrodites in the creation of

)Ef_e“ Ancient witches did not venerate the chronologi-
cal phases of female life. Sorceresses were not interested
in feeling good about their impending old age and
death; they were motivated by a desire to celebrate the

cosmic mystery ofIEEg triform nature of 1@&16 magical B ©

feminine and the two

Line s

o

P wc\ef

JAN

transition from the form of a hermaphrodite to the form Ao

of a female and finally to the form of a male.
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ETRUSCAN NAIRRORS

“I declare that one day a woman will bear a her-
maphrodite having all the male parts and all the
parts that female women manifest.”

—SIBYLLINE ORACLE

ature provided the model for the gods. The
Greeks, Romans and Etruscans based their un-
derstanding of the immortal gods on the natural
forces that rule the universe. The bi-gendered gods
of these cultures were the logical precursors of sexed
creatures.Wmm
a single mixed, primordial element, so the rwo genders

must come from a single sex that contained both the

masculine and the feminine. Thus, the re-combination

of the two genders into a hermaphroditic unity was
nature’s way of restoring its most basic elements into a
unified principle.

The concept of restoring the bi-gendered her-
maphrodite went hand-in-hand in the ancient world
with the Etruscan fascination with mirrors. Of all the
archaeological finds attributed to the Etruscans, their
highly decorated mirrors most mesmerize scholars. And
the concept of “the mirror” as a philosophical idea was

D.C.A. HILLMAN, PH.D. 103

, central to

ne of tlﬁc most 1mP0rtant

o Etruscan
Prmcxplcs of E_truscan

myth and

religion is the concept of religion.
the mirror as a sgmbol of the The Etrus-
ordered cosmos. cans were

iy,

the pre-Roman inhabitants of the area north of the city
of Rome, known to the Latin-speaking tribes as Etruria.

As a people, thd were influenced by Greek

colonists in Italy who along with their Hellenic ways
brought their myths and their temples. Much of the
Etruscan pantheon is identical or at least very similar

to that of the Greeks. The Etruscans combined their
special interest in augury and oracular prophecy with
their local gods and their adopted Greek counterparts.

In doing so they created an
amalgamated religion and

then used it to actively
influence the develop-
ment of the Roman
pantheon.

One of the most
important principles
of Etruscan religion
is the concept of the
mirror as a symbol of
the ordered cosmos. For ,
the Etruscans, mitrors X: ;
ETRUSCAN

MIRRORS

revealed the existence of
reflectional phenomena
within the universe and
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the ordering of the elements. Mirrors were illustrative

of the existence of worlds within worlds that were able

to interact with and influence each other. A mirror’s
reflection was evidence of another world, and the mir-

ror itself was a portal.
Lol Lse

————

Mirror mages

hanks to the heavy Etruscan influence on Roman

myth and cult, it is possible to recognize some of
the guiding principles of pre-Roman religion. One of
the basic elements of Etruscan religion seen in Roman

myth is the concept of the creation of the bi-gendered

’—_# . . .
sexual state by means of combining the sexes. This

reassembling of the primordial gynomorphic, divine
element is made possible by the existence of natural
portals or mirrors. These reflective surfaces grant mor-
tals access to a re-established hermaphroditic existence.

The use of mirrors involves witches. Etruscans and
Romans both recognized that one’s reflection was a
il e

mere shadow of existence. And as a “shade,” the hu-
—_— .
man reflection was an inhabitant of the underworld.

In this way, the mirror became a portal to the world of
the shades, the world of Erebus. It is only logical then

that the gods or demons (in Greek “daimones”) of the

underworld were associated with mirrors.
/’

One of the most ancient

he mirror was mirror myths concerned
- F’Ortal to the  with the regeneration of the
world of the shades, hermaphrodite was the story

the world of [rebus. of Narcissus. According to

D.C.A. HILLMAN, PH.D. 105

the Roman love post hadcs were not souls ‘
Ovid, Narcissus was
a beautiful boy who

essences OF humal’l
spurned the advances

|
but the insubstantial ‘
|
|
|
existence. |

of any and all suitors,
including both moy- -
tals and immortals; One of his spurned lovers|invoked
t}‘le_ggc_iic_s_s__@gis, who punished the youthful

Narcissus with the curse of falling in love with the one

person he could not attain...himself.

delf-Captivated

ln Ovid’s version of this heavily Etruscan myth, Nat-
cissus becomes so enthralled with his own reflection

, in a pool of water that he can’t pull himself away and
even believes that the image is not his own: “While
he longs to satiate his thirst, another craving grows
within him. While he drinks, he is utterly taken in by
the phantom form he has seen. He covets an empty
hope and thinks that the reflected shade he has seen is
corporeal...unknowingly he desires himself.”

Narcissus, whose name gives us the medical disor-
der known as narcissism, ultimately starved himself to
death in front of the reflective pool. From his body, a New-cotic
daffodil grew. The Romans used the daffodil as a pain- Newv-c | ssus
mand sexual stimulant. The “narc” root in Sex
“the name narcissus is taken from the Greek root for SH M
“pain-numbing.” Tha daffodiljcame to symbolize the
rule of Aidoneus, the god of the underworld. Hades

Nardssus = Edewscan mgth Ly Porun 0u1d

. |
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The image of Narcissus falling in love with his

reflection displays Etruscan and Roman beliefs in the

reflection as the dimensional completion of the sky

vault of the heavens. Mirrors were important religious

symbols in Italy because they formed the other half of
S
the cosmic sphere of existence.

“Shades,” the non-corporeal reflections of physical
life, were considered the disembodied entities that fled
the body upon death. They were not “souls” but the
insubstantial essences of human existence. And their
proper dwelling place was Erebus, where they breathed
the dark matter of the underworld rather than the air of
the earthly realm or the ether of Olympus. The mirror’s
reflection was a reminder that another dimension existed
where the shades of this life ended up—a place beyond
the reach of light, where reality was a mere reflection of
the physical universe of those who dwell in the light.

The myth of Narcissus was a warning to mortals who
look to their reflection as a source of veneration. The
“shade” is nothing to be venerated, in the mind of the an-
cient world. Self-fulfillment and self-worship were foreign

concepts to classical civilization. The ultimate attainment

of any Greco-Roman cult, including the mystery religions,
was the recognition of the immortal forces of the universe,

. —
not self-advancement. Salvation as a means of spiritual
e

augmentation was the product of Christianity and its bas-
tard child gnosticism, not paganism.

Merging
with the
Oppostite

s learned
from Narcis-
sus, the mirror
is a reflection
of reality, not a

NYMPH SALMACIS SRR 6f venet:
able knowledge.

And as a reflection, the mirror was the perfect place to find
and restore the bi-gendered reality of existence. Hermaph-
roditic gods were not just primordial creative forces—they

were also reflections of the primal state of all living entities.

Just as modern scientists embrace the biological
reality that all living carriers of DNA have developed
from sexless mi isms i - ,

sexless microorganisms, the ancient world be circles

Lines

lieved human gender was not absolute but the product
of a unified precursor. Looking into the Etruscan mirror
was a means of rediscovering this reality. Seeing one’s
reflection was an act of discovery in which the viewer
could call forth his bi-gender origins.

Another myth illustrates the re-creation of the
hermaphroditic precursor to life through a mirror or
reflective plane. Ovid, in his Metamorphoses, relates the
story of the nymph Salmacis and the boy Hermaphro-
ditus. Once again, the story is about the power of desire
and human transformation.
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According to Ovid, Hermaphroditus spurns the
advances of Salmacis, a water naiad, who eventually just
wraps herself around the poor boy after he strips down and
dives into her reflective pool for a cool afternoon swim:

“She embraces him while he fights, and steals kisses
from her unwilling lover. She forces her hands upon
him, strokes his chest without his consent. . .like a

ql snake, she entwines him in her coils...both bodies

w

15 w\’cj, e e joined in one mass, and one face represents them
o5 both. . .their two-faced form could no longer be called

TriForm singular or dual, nor could you say it was male or
female; it was simultaneously neither and both.”

Lives . As boy and girl come together, they merge into one being.

o
cecles longer either male or female. According to Ovid he is both

And in becoming a bi-gender entity, Hermaphroditus is no

and neither; he is actually three individuals: the male, the

s female and the combination of the two.

When Hermaphroditus submerged himself in the
waters, he fused with his reflective opposite—the
female nymph. In turn, the nymph received her own re-
flective opposite when she intertwined with the unwill-
ing Hermaphroditus.

The imagery Ovid uses is that of a snake entwining
itself around the formation of a conjoined couple. And
this imagery is an intentional reference to the use of the
snake as the animal that bonds with the bi-gendered cre-
ator gods like Phanes. Hermaphroditus doesn’t realize it,
but as he joins with Salmacis he is transformed into the

primordial hermaphroditic form—the original manifesta-

tion of gender in the cosmos, the primordial element.

—
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Anc‘ _E_ros,Sor the god Desire, is once again the Ero <
impulse that sparks transformative creation. For this
reason, the gods of sexual desire are present in all three
realms of the universe.
They appear on Olym- l———l ermaphroditus is
pus, Earth, and even in
Erebus. In fact, the myth

actua”g three
individuals: the ma‘e,

the female and the

of Persephone’s abduc-

tion by Hades is itself a

== combination of the two.
means of explaining the

pervasive presence of thade 5

—1 . .
erotic desire even in the underworld—where it may seem \

a Bt out of place. |

The catalyst of desire and its power to re-create the
gynomorphic creator permeate all of Greco-Roman
creation. The mystery religions popular during the rise
of Christianity did not ignore this premise; and neither

did the early Church fathers.

Nature provided the model for the gods. And in the
minds of classical civilization and early Christianity, the

natural model was that of the primordial hermaphro- ‘
dite) the creator was a gynomorph. E! 10
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FROM BEAUTY
TO FAITH

“Every intention of the King of the universe was
enslaved by the young girl’s divine breast.”
—NONNOS

ccording to the culture that produced democ-

racy, a hermaphroditic she-male created the

universe. This god, known as a “gynomorph,”
an entity with a combined masculine-feminine form,
was the key figure—called the “star”—in each of the
mystery cults of the early Roman Empire. The gyno-
morph was the source of life; he-she was a font of purity,
piety and wisdom for the mystery initiations that occu-

'-/!M{ mtmrs of Bacchus, Aphrodite, Isis, Mithras
o and Cybele.

&)ré[&f
° ° ° A
The First Western Trinity
hristian priests, bishops and early Church fathers

recognized the imposing power of the symbol of the
gyno?;orph. Greek, Roman,mcan and Egyptian
gods made popular by the Roman mystery cults relied
upon this image of the creator-gynomorph to perpetu-

B T
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ate their religions. The gods of the polytheistic pagans |,
formed sets of sacred trinities, paired gods and goddesses ij
with interrelated functions, who could be joined intoa ¢ JvclesS

single, all-encompassing gynomorphic deity.

The classical, pre-Christian trinity was composed of a
masculine, a feminine and a bi-gendered god. The god with
both genders was called the “gynomorph” and was himself-
herself the perfect combination of both the masculine and
feminine divinities. The best example of this is the Zeus- +
Persephone-Dionysus trinity. Zeus, the masculine, seed-

dispersing god, recognizing the perfect beauty and justice of
the feminine goddess Persephone, joins himself with her.
Their “union” or “yoking” produces the holy male-female
entity called Dionysus, the divine gygnomorph. T wkss\&f
Modern scholars scrutinize myth through the lens of
Christianity and in doing so are unable to understand
the most basic aspects of Greek, Etruscan and Roman
religion. Myth is not faith; it is not a doctrine or a set

of truths demanding belief. Myth is a vehicle for poetic

My

harmony, just as musical instruments are a means of

producing melody.

Zeus was not the husband of Persephone, and
Persephone was certainly not the mother of Dionysus.
However, putting Christian faith and dogma aside,
it becomes obvi-
ous that Zeus, Mgth is a vehicle for poetic
Persephone and harmony, just as
Dionysus are not musical instruments are a

|\C()ple with bodies means of Producing melodg‘
and marriages and
children. As the Etruscans taught, the gods are realized

through myth, and—unlike Jehovah and Jesus—do not
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actually possess human char-
acteristics. The Zeus-Perse-
phone-Dionysus trinity only
makes sense when it is viewed
without the Christian cultural

lens.

The Same
and More

HADES &
PERSEPHONE

ades and Zeus are the very
}lsame thing. Persephone
and Semele are the very same
thing. Dionysus is not just Dionysus, but Zagreus,
Jacchos and Dionysus together, as a unity. Anytime
post-classical scholars state that some mythical charac-

“Ter was “the god of something,” they have crossed over

“From paganism to Christianity. And this is why state-
ments like those of the Greek philosophe
seem so enigmatic. When he says that Hades and Dio-
nysus are one, it is difficult for a culture so influenced
by monotheism to understand his exact meaning.

—_—
Classical trinities, dating from archaic Greece, were
numerous and probably reflect the earliest gods of Indo-
European religion. Each trinity follows a single paradigm
and culminates in a dominant triform divinity that em-
bodies various unique trinities; this prevailing, archetypal
triform god fwas the western world’s oldest template for
“the divine trinity. These trinities were worshipped across
“the Mediterranean in temples, groves, caves, and under-
ground chambers. For many years classical scholars have
pondered the fact that classical temples traditionally

® b=
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house three gods; this mystery is explained in ancient

“myth when any three individual and distinct gods are

combined into a single gynomorphic entity.

The gods Hecate, Selene, and Artemis came to-
gether to form another trinity composed of masculine,
feminine and bi-gendered elements. The summation or
“joining” of Selene and Artemis formed Hecate. Cy-
bele, Attis and Agdistis formed yet another unique trin-
ity, whose individual elements were conjoined into a
single gynomorphic whole. While there were numerous
trinities like these in the ancient pre-Christian world,
each was a reflection of a single primordial trinity com-
posed of a queen, a king and a gynomorph.

Jueen of Life and I]ea)1

woV1
ature begins with a queWhether she is called
Black Night, the matrix of the universe, Aphrodite-
Urania, the primal source of life, or Mother Nature,
the nourishing principle of generation and growth, the
ancient world saw the origin of all biological life as a

Q\kc. e

female, a cosmic queen.
The Greco-Roman pantheon is stuffed with primal
queens. Hera was

the great queen of I he Greco-Koman

the realm of ether, pantheon is stuffed
the ruling principle
of Olympus. Rhea

was the queen mother of divinity, the womb of the

gods. Aphrodite-Urania, known as Ishtar, Astarte and

with Primal queens.

Isis outside of Greece, was the queen of the cosmos.
And each of these goddess-queens was a member of a




v~
M.)fd[a{
fuee

e

\,(0(6

114 HERMAPHRODITES, GYNOMORPHS AND JESUS
distinct trinity; each stood as a symbol for the primor-
dial trinity.

These queens may have been distinct, but each

pointed to a primordial queen whose power was the

source from which they all drew their authority. In

other words, each of the divine queens of the Greco-
Roman religious world was a type of “The Queen.” And

this primordial queen, the oldest of the ancient poly-
theistic pantheons, was called “The Kore.”

Eleusinian Mysteres

he Greeks and Romans celebrated this primordial

queen at the most prestigious religious festival of
antiquity, known by the Greeks as the Eleusinian Mys-
teries. This annual mystery initiation took place just
outside of Athens and reportedly culminated in the ris-
ing of “The Kore” from Erebus. Her appearance instilled

“the initiates with an understanding of the universe that

was unique and coveted by the inhabitants of the Medi-
terranean world.
Persephone, the Kore celebrated at the Eleusinian

Mysteries, was the prototypical Queen of the Greco-
Roman trinity of triform gods. She encompassed all
- didial

the powers of all the great queens of the gods, and was

known as the author of life and death. Thus we find, in

the Orphic Hymn to Persephone: “Persephone....venerat-
ed mate of Plouton...begetter of the Furies, queen of the
underworld gods...mother of the roaring Good-Counsel-
or who bears multiple physical forms...You bring to life
and you kill all living things.”

Persephone, the great female creator, was the femi-

cosmic order. And

1 (% sephong. - Ewlest weste +rw+3
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nine manifestation of the earliest western trinity. As such
she was the initial creator and progenitor of everything
living. Her divine beauty was the force of cosmic attrac-
_tion ter union with the King of the primar-
“dial trinity, Hadcs, the Zeus-King of the underworld.

And the generative outcome of their union was the great
bi-gendered gynomorphic god known as Zagreus.

Hing of the Underworld
Westem kings maintain order; and| Hades‘ the pri-

mordial Zeus-King of Erebus, was no exception. As
B - 121 RS0,

the mate of the generative Queen of the universe, it was \V4

Iielcies’ exclusive
right to maintain he primordial trinity
s very much a storg of

of course, as the romantic desire.

god with the great-
_est knack for good-counsel, this primordial King joined
himself to “The Kore” for one specific reason: to establish

—

her divine justice—something the Greeks called “praxi-

0 . 0 . _
dike” or the practice of what is right.

In other words, Hades was great because he recog-
mzed the supreme beauty of “The Kore” and offered him-
“self as her champion, as in the Orphic Hymn to Plouton:

“Hades. ..you receive the shades of all living things
and with death at your beckoning you rule all mor-

tals. By your good-counsel, you joined yourself to

the girl Persephone....Most holy ruler of men and

gods, O Bacchic King, may you always be pleased
. ——

with your servapts who are devoted to justice and

XNMLA\\WM Wc’&c{ of o 15 v@r\”
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respect for the gods.”
In this way, the primordial

Diongsus is the bringer trinity s very much

, story of romantic
of JUSthC to thc w0r1d 8ty LI

desire. As a matter

of mortals. offact,_gé_l_gll_(")____fthe

KO o Greco-Roman god-queens is presented as a “kore,” a word
that meant in Oreek “a teenage girl in the blossom of life.”
That is, the Greek King-God had one very important
_job—the recognition of the divine right of beauty to rule
the cosmos.
Much to the chagrin of the early church fathers who
set the stage for modern western culture, the first judge of

the universe was a teenage girl, not an adult man.

Bi-Gendered Gynomorph

“Q < Rnd what about the third member of the western

world’s oldest trinity? What about the bi-gendered
clire ‘9{ result of the union of the Queen of creation and her
King? The classical answer is@ Bacchic L(@ the
underworld Dionysus, the crazed reveler whose sole
purpose is the resurrection of “The Kore.” The best
illustration of this can be found in Orphic hymns to
Dionysus, but there are many other ancient authors
who taught the very same—+Euripides’ Bacchae| with its
presentation of Dionysus’ mother as the perfect burnt-
offering, is perhaps the best example.

Dﬂ /\75\1§

Again, modern classical scholars are genuinely
puzzled by the inclusion of Dionysus in the Eleusinian
Mystery initiation, but his place in the cult worship
of “The Kore” is as old as any Greek myth, as we see

ments or a faith; it is a young girl in the bloom of life.
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in the Orphic Hymn to Dionysus: “I call upon roaring
Dionysus, the bi-gendered primordial god, thrice born

Bacchic Lord...Good-Counselor who manifests two
physical forms, son of the holy union of Chthonian
Zeus (Hades) and Persephone.”

What scholars have failed to see in the texts is that |
Dionysus is the bi-gendered gynomorphic “offspring” of i
the union of the triform king and queen, and that he is |
responsible for the raising of “The Kore,” his mother, 'D‘SO"\jWS
from Erebus to the plane of the Earth realm. In other
words, Dionysus is the bringer of Justice or “Praxidike”

to the world of mortals. He brings salvation to human-

ity, but this salvation is not a creed, a set of command-

Beyond Personal §alvation 1

hanks to the influence of Christianity, Judaism and
Islam on the modern western world, modern schol-
ars look at the Eleusinian Mysteries and their resurrec-
tion of “The Kore” as a means of personal salvation.
Professors routinely teach that the cult practices at
the great ‘

yearly l he focus of the [ leusinian ‘3
mitiation stenes was tI'm return of

Jushce to the Earth realm. 6\\\'0‘3600

Athens en- ‘mo&r

dowed followers with am knowledge khat ensured

some sort of temporal salvation—something akin to

: \Y L e P T W
the promise of eternal life given to Christians by their

Messiah.
o

Unfortunately, this runs contrary to the poetry of

B R+
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the mythographers who captured the essence of the
Eleusinian Mysteries and passed the main points on to
posterity El'the form of songﬂThe Eleusinian Mystet-
fes, with their queen-king-gynomorph trinity, were not
concerned with eternal life. The focus of the rites was
the return of Justice to the Earth realm; and this cosmic
justice took the form of a teenage girl whose beauty cap-

tured the gaze of all aspects of cosmic divinity.

The first western trinity was not a means to an end;
the primordial triform god was not a messenger of salva-
tion. The earliest western trinity, as evidenced through-
out the Mediterranean world, was a vehicle of Beauty.
The great queen was the voice and appearance of the
beauty of creation. In the face of the blooming Kore,
the Greeks and Romans saw a template for Justice.
They saw a means of establishing and maintaining a fair

society on Earth, not in Heaven.

This view was challenged by the Christians, whose
teachings countered the pagan world by asserting that
Justice and Beauty were not directly related and that
the manifestation of Justice was strictly a heavenly
prospect—not something that could ever be manifested
by mortals. In this way, the early Christians actively
reconstructed the primordial trinity in a way that
retained the female generative principle of “The Kore”
or “The Virgin” while forcefully turning their initiates’
attention away from Beauty as the rule of life to the
rise of dogmatic salvation. Faith, as a religious concept,
was a unique invention of the early Christian church in
response to the non-Christian world’s awe and venera-
tion of Nature’s Beauty. Faith, as an instrument of the
Church, was used to shift the focus of western religion

Dionysns fhe shapt sWter
AV en 2

1=

SODOMIZING THE
LADY-BOY

14 + .
Your bi-formed Dionysus has more than just
two manifestations. (ke readily transforms\into
numerous venomous shapes.”

—FIRMICUS MATERNUS
(CHRISTIAN SCHOLAR)

he pagan trinity was composed of a divine
queen, a king and a bi-gendered combination of

the two known as the gynomorph. This triform U""’Q,{

god is evidence of the earliest form of western worship.
The many and varied triads worshipped by Greeks, Etrus-
cans and Romans were all offshoots of this queen-king-
gynomorph template. Each of the pagan mystery cults
prominent during the rise of Christianity relied upon this
paradigmatic, ancient trinity. Christian leaders adopted
the pagan triune model of god and reoriented it to best
suit their exclusively male priesthoods. On a practical
level the results were brutal and horrific.

The (ueen’s Majesty

he Queen of the pagan trinity was the highest object
of adoration for non-Christians. When pagans
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celebrated their mystery initiations, like those of Isis,
Cybele, Dionysus and Persephone, they did so with
the goal of venerating the queen. The king and the
gynomorph were both in positions to reflect exclu-
sively upon the majesty of the queen. The divine king
brought recognition to the universe of the reality that
the queen was the guiding elemental principle of life.
G“QM The gynomorph, in turn, served the trinity by actually
bringing the queen into
the world of mortals.

he bi~gcndcred

cntitg became the

, / The queen, or Kore,
savior of the universe. ;
was worshipped for her

manifestation of the
“bloom” of cosmic beauty. Het\ Eeauti&wa}_s the origin
%Qau\““j _o_fj,ustice in the universe. When the pagan Queen was
joined with the King, the product or “offspring” of their
union was a bi-gendered entity who became the savior
of the universe through his selfless act of descending to
the underworld—in death—in order to bring the divine
Queen of life to the realm of mortals.

As Christianity developed, ifjrecognized jthe enor-
| SIS frecos

_mous popularity of the pagan trinity and began to

popuariLy o ;

reshape the paradigm to support a mono-gendered re-

— . . R i . —
Tigious model in which masculine sexuality dominated

femininity on all religious fronts.

Using the religious machinery already present in
Mediterranean society, the early Christians engineered
a new trinity in which the gynomorph was the savior
of humanity rather than the divine Queen. This resut-
rected gynomorph brought a new-born humanity into
existence by the ultimate act of self-transformation.

¢ rshanty ve dmpes Yt form T Mowo—gw&v
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Like the pagan gynomorph, Christianity’s divine son
conquered death; unlike the pagan gynomorph, Chris-
tianity’s divine son brought salvation by refocusing the
attention of masculine sexuality....by purging the femi-
nine bloom from the eyes of the divine King.

Jom——

Elemental Suntch
he earliest pagan gods were bi-gendered elemental Eros:
A

deities like Phanes and Eros, whose powers of at- g —
. ’—_. —_—— —
{raction brought about the combinations of elements e
to form the universe. In this way, these primordial gods ﬂ\\m

were very much the sexual elements present in the

cradle of the cosmos that made all of life possible. Their
ability to attract each other was the guiding princip@f
physical generation, as in the Orphic Theogony: ;K\‘W

“Originally there was Hydros (Water) , he [Orpheus] i'«»é.l Se"ﬁ*")‘
says, and Mud, from which Ge (the Earth) solidified:
he posits these two as furst principles, water and earth. ..
the third principle after the two was engendered by
these...was a Serpent (Drakon)...and its name was
Khronos (Unaging Time) ... Khronos (Time) generated
an egg,. it is from these that the third Intelligible triad is
produced [Protogonos-Phanes].”

Sk remlr
(D ra ko vy
\<)u\\rowo s

The adoption and transformation of the pagan triform Eﬂj
divinity was beautifully illustrated in great detajl by

Firmicus Mater-

he world we see with our

nus, a Christian
scholar of the
era of Constan-

eyes was created ]39 a
divine coupling of the

tine. In order to elements with the Word.
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122 HERMAPHRODITES, GYNOMORPHS AND JESUS
modify the sexual paradigm of the pagan King-Queen-
Gynomorph trinity, Maternus in De Errore shows us

that the Christians first altered the primal elements of
the cosmos: “The pagans are in error if they think they
Can assign supreme deity to a single element...the world

we see with our eyes was created by a divine coupling of

the elements with the Word.”

Early Christianity, according to Maternus, taught
that the cosmic elements were joined in the md1v1dual
of the trinity known as “the Word.” In this way _ghe.
Chrlsuan Son of God@r “Word ’§assumed the role of
“the gynomorphic, primal creator, who, breaking with

tradition, was uniquely independent of both feminine
deity and the pagan “snake” of creation that symbolized
the joining of the masculine and feminine genders into
a single creative entity. And, of course, early Christians
were proud of their 1ndependence ’from Nature’s Kosmic,
elemental, generative snake...a symbol Jesus himself

stepped upon pubhciy when he was in the Garden of

“Gethsemane with the naked boy. (See Chapter 15.)
The Christian

act of creation by the

]"16 carlg ChUI‘Ch

Promo’ccd a vision of gynomorphic member

of the trinity known
as “the Word” was im-
portant as early as the

an clemcntal creator who
engagcd in sexual acts

cxc\usivcly with the
ministry of Paul the

Apostle. And from its
first appearance in the New Testament, the creative act
of the gynomorphic Messiah was simultaneously explic-

itly sexual and exclusively masculine, as '1
“By Him were created (ktizo) all things in the heavens

masculine gcndcr.
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and upon the earth...all things by Him and for him
have been created (ktizo).”

-pra15ed by modern theologians and ministers
for his exquisite knowledge of Greek, uses the verb
“ktizo” to express the “generation” of the cosmos at the
hands of the Word. But “ktizo” is a Greek verb that is
used in sexually explicit contexts to connote the pow-

ers of sexual generation. A good example of this can

‘be found in Aeschylus’ Suppliants, where the father of
gods and men is depicted as spreading good fortune by
overseeing the “seeds” or semen of human families.

[ Pauljused a specific word that reflects the male ac-

tion of spreading semen to convey the image of Jesus
creating the elements of the universe, but, in a shock-

Pan
Ktizo

ing reversal of the pagan paradigm, Jesus wasn’t por- JRsus

trayed as inseminating the female principle, but as a

male-exclusive copulative entity. In this way, Jesus was

exactly like his predecessor Dionysus, the resurrected

pagan god who swore that upon returning from the
underworld he would permit his servant to sodomize
him. Paul, Maternus and the early Church promoted a
— | ————

vision of an elemental creator who engaged in sexual

acts exclusively with the masculine gender.

-—

gexual Conversion

he highly sexualized imagery of Jesus as the creator

of the elements was exclusively masculine in na-
ture. However, the early Church fathers, in conformity
with Jesus’ modeled involvement with the naked boy
in the Garden of Gethsemane, focused their sexual

rites of re-birth and creation on young, pre-pubertal

e ————————————————————,
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boys. In one of history’s
most stunning monothe-
istic revolutions, Chris-
tian leaders of the early
Church used the pagan
triform model of divinity
to establish pre-pubertal,
lady-boy gynomorphs as
the preferred sexual ob-
jects of their clergy. And
they taught—in an effort
td combat the notions

of sexuality advanced”in
Greek myth——that pre-
pubertal boys "needed to be

sexually brutalized in order

\} .
to bé born-again®"

The pagan world looked
on the myth of Dionysus bringing “The Kore” from the

underworld as a celebration of the arrival of Justice and
the veneration of the natural trinity that ruled the cos-
mos. Firmicus Maternus reveals that the early Christians
took offense at the figures of Dionysus and Persephone
and instituted their own rites meant to correct the devi

DIONYSUS

inspired teachings of pagan priests and priestesses.

Maternus, an educated scholar, was well familiar
with Greco-

Roman myth He Matcrnus believed that

even showcased effeminate behavior

his understanding and open homoscxuaiitg
of the Hades- merited execution.

L Has crw)? Mol own Fives™

& Matemﬁopenly supported the prospect of using capital
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Persephone-Dionysus tri- Pccialist priests |
form divinity by referring

to Dionysus as “Liber”

brutaHJ raPcd
Purge L} E)”‘q
them of the taint of

”

and Persephone as young boys to

“Libera.” In one passage of
his De Errore, he betrayed pollution suffered in
considerable disdain for the those swa ye db Yy sexu al

distinctly bisexual nature of desire for women.
Dionysus:

“The pagan school teachers prattle on that Diony-
sus-Zagreus, this woman-shaped sexual object of
men, engaged in deplorable sexual activity with his
Greek lovers.”

Maternus claimed that the bi-gendered Dionysus had
special powers over female sexuality and used drugs to
charm women into performing sexual acts. In addition,

"Dionysus and Persephone. In short, he believed that |

punishment as a form of persecuting the followers of Maternus

effeminate behavior and open homosexuality merited
execution.

Dionysus and his followers may have meriteexecu- ”
tion in the eyes of the early Christians, but the Chris-
tians openly taught that young pagan boys could be
saved through brutal acts of “purification.”

Punishing Demons \

P irmicus Maternus was no fan of the cults of Dionysus ‘

|
or Persephone, and he supported a special remedy “
for any promotion of the “devilish” concept of the
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bisexual divinity: he endorsed a form of spiritual cleans-
ing that was gruesomely sadistic in its treatment of—of
all things—children.

Bearing in mind that Dionysus-Zagreus—the off-
spring of the triform King-Queen union—was portrayed
in myth as a young, pr\e\fpuberta}' boy{Maternus bup-
ported popular rites of exorcists, specialist priests who

brutally raped young boys in an effort to “purge” them

of the taint of pollution suffered in those swayed by

sexual desire for women.

Maternus, like many early church fathers including
Tertullian, Minucius Felix and Cyprian, acknowledged
that Christian exorcists used whips, incantations and

“burnings” to-chase the pagan gods out of boys. After
all, these gods—Ilike Dionysus—brought feelings of
g Y g g

. . \\
sexual promiscuity, and the'only way to cleanse young

1] . . ; )
boys was with the drastic practices of exorcists.

rMatemusSdiscusses the proper treatment of pagans
who have been “possessed” during oracular perfor-
mances. He recommends that the possessed boys have

their “demons” beaten and violated out of them. The

Greeks used young, unmolested boys in certain oracular
procedures. They claimed that these same boys could

never be sexually violated or they would lose their abil-

ity to be possessed by the gods in necromantic rituals

like those conducted in celebration of Dionysus and

Matcmus recommended
sodomizing bogs to

drive out their demons.

Persephone. Mater-
nus recommended
applying the “fires
of temptation,” or

e —_
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A\Y
the process of sodomizing the boys, in order to drive out
. «
their demons.

Demon-possessed boys who performed necromantic
rituals in pagan mystery religions became the special
objects of abuse by early Christian priests. Maternus
argued that possession by gods like Serapis—another
derivation of Dionysus—deserved the special ire of
Christians and"could only be‘/punished by brutal physi-
cal torture. After all, the early Christians believed that
demon possession was a harsh reality of the pagan world

« .Y .
and required an equally harsh form of correction to rid
]

the world of its corruptive influence.

In the face of paganism’s outright veneration of
post-pubertal femininity as the cosmic standard of
justice, Christianity’s leadership of the first few centu-
ries of the Common Era adhered to male dominant,
Jewish traditions while dlstmgmshmg its own mystery

rites from those of religious competitors by creating a

new, brutal sexual ideal. The Christian trinity was an
a— ﬁ , .

adaptation of the pagan triform king-queen-gynomorph
model of divinity. By de-throning the divine queen as

the bearer of justice, the Christian world perpetuated a
model of self-rebirth in which a dual-gendered Messiah
promoted the brutal rape of young boys.

CthHW i{w\’tbrane Y HZCorm
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CHURCH SEXUALITY

“The King longs for your virgin beauty.”
—ST. JEROME

he idea that the creator was a bi-gendered

deity was a widespread belief of the Roman

Empire during the rise of Christianity. The
notion of the existence of gods with both sexes was
so prevalent in the Mediterranean that early Church
fathers were eventually forced to concede that their

own creator-god possessed similar bi-gendered traits.

Early Christianity used the image of the gynomorph, a

masculine god with feminine creative capacity, in order

to promote its own unique view of sexuality.
kol e

Jerome’s iews

was an incredibly influential churc(h father,
- N /
ho set the Christian world’s moral compass on hu-

-— . . X
man sexuality. Known for his ascetic approach to the
Ruman b 1 its various appetites, Jerome flourished

in the latd4™ centuryland wrote extensively on sexual

SR¥
(\Qy\we
ot J WS

mores and the spiritual blessings of virginity.

Using Paul the Apostle as his mo@?]erome set in

stone the views of the early Church on sexuality. His

< Jevome

A\ 3
sexual intercourse was a

&

W\
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tenets were basic and P taught ihai

universal. He argued that

J Sex

highest moral good and “ij‘ﬁ'\"e‘

that marriage was a
e e e

necessary evil. Mo “’&Qf ‘

virginit9 was the

—r—
tool of the Devil meant to
" v
corrupt believers. Jerome

thought the source of the
moral taint of infercourse.

could be found in the first woman, Eve”He believed
-

Eve brought sin into the world by means of sexual 3

activity and that Jesus, who remained a virgin and was (_\QS‘\»\ s 1!
as |

amMidote

Jerome taught that virginity was the highest moral i‘

conceived without sexual intercourse, was the antidote
to original sin.

pood and that marriage was a necessary evil for the
Christian pilgrim. In his Letters, a set of his own person-
al correspondence with various people, he repeatedly

Sex |

associates the loss of virginity with spiritual corruption: ’
V\%ZQ"T‘ ve

“I'll say what needs to be said: although God can do
all things, He cannot redeem the virgin girl who has

fallen, He is willing to free the one whom she corrupts,
but He will not crown the one who corrupts.”

Jerome placed great emphasis on the feminine ori-

gin of briginal sin”’and refused to apply the same blame ¥

to men. His view was crystal clear: female sexuality is a |

+ |

corrosive spiritual influence and beyond redemption.

Jerome famously converted at an age after he had
already begun to live riotously and with great license
in the company of fellow students. This sexual freedom
of his youth troubled him for the rest of his life after
his conversion to Christianity. He frequently mourned
his loose living and found himself in a constant struggle
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o wesial Erddsdii against his natural phys-

of his Bouth troubled
Jcrcmc for the rest of his

ical desires. He explains
in his Letters that his

solution to this sexual
life after his conversion

to Christianitg.

dilemma was spiritual:
“Destitute of any form
of aid, I used to throw myself on the feet of Jesus, moisten-
ing them with my tears and wiping them with my hair.”

Like many Christians of his day, St. Jerome felt a genu-
ine disgust for human sexuality and associated physical

pleasure with spiritual corruption. His views were based in

New Testament texts and a reaction to the popular mys-
tery religions competing with the early Church.

Mortified Lowns

t. Jerome believed sexual intercourse was ungodly. Unlike
> believed

many ancient, medieval, and modern Christians, Jerome
did not view sex as a sacred act hallowed for a man and a
woman who had entered into holy matrimony. Instead, he _
taught that the act of copulation was akin to demon posses-

sion and was nothing less than a tool of the devil.

Early Christians had witnessed the prominence of
sexuality in the mystery celebrations of all the major
Greco-Roman and Egyptian cults of the first, second
and third centuries. The devotees of Isis, Cybele, Bac-
chus and Aphrodite inextricably conjoined religion and

sexual intercourse. Jerome’s views on sexuality are a

combination of his devotion to Paul and a visceral reac-
tion to the traditional activities of these mystery cults.
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Jerome encouraged his followers to flee from inhal-
ing the lust-inducing smoke from the altars of the pagan
‘mystery religions. He rightly believed the wines that the
“mystery priesthoods mixed with drugs acted to promote
sexual urges. And he believed the Roman gods, which he
calls demons, delighted in the “burning” of sexual desire
in their religious acolytes. He even taught that sexual
urges were the source of universal sin: “All the Devil’
“power over men is in their groin; his courageous plot is
‘centered in the generative organ of the woman.”

The Evil Vagina

n other words, the early Christians followed clergy
who actively taught that masculine sexuality was
a form of temptation from righteousness that had its
cosmic source in the female vagina. Women were the
servants of the

m1

JES————

were their unfor-

NSNS 4

tunate victims.
'___..——_—h

hc very thought of sexual

intercourse was anathema

for many of the carlg C;hristians

In one strange passage of a famous personal letter
on virginity, Jerome even wrote that male erections
were subdued or mollified by God. Jerome forms a
unique but lasting impression of God as sympathetic
with the male sexual plight: women are a curse and

—

their sensuality is the source of original sin.

The very thought of sexual intercourse was anathe-
ma for many of the early Christians. Jerome was among
the most vocal ancient Christian sources on sexuality,
but he was not the only member of the clergy to con-
demn the act of intercourse.

Amatemna: o tsemal cwse

+

+
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And Jerome didn’t find intercourse alone to be
ruinous. He was also one of the first Christians to link
sexual promiscuity with contraception:

“It disturbs me to enumerate how many virgins are
deflowered on a daily basis; how many women are
stripped from the bosom of Mother Church...some
of these women make themselves sterile, committing
homicide before the baby is born; many of them,
when they perceive that they are pregnant from illicit
criminal activity, take abortion inducing drugs.”

It’s fair to say that the early Church focused much of
its sexual angst on women and denigrated the value of

gynecological advancement. Understanding these views
allows historians a glimpse into the unique sexual mores
of the early Christian priesthood.

Desiring Youth’s Bloom

ln their efforts to explain female sexuality as a tool
of the Devil, the earliest Church fathers painted
themselves into a logical corner. Defining femininity as

something evil forced them either to justify the purity
of masculinity or to condemn gender altogether. The
latter option was abandoned in favor of the former,
based on the prevailing belief thateho“\hscga_t@
of Adam was an act of perfectlon Although the Jewish

god’s creative acts were always considered perfect, in
the case of Eve, early Church fathers like Jerome argued
that her genesis brought sin into the mortal universe.

The real intellectual difficulty with the Christian
view of sexuality was the long-established classical view

v

D.C.A. HILLMAN, PH.D. 133

that women were the universe’s creative entities and
that femininity brought about life. The early Christians
flourished within a Greco-Roman cultural milieu that
actively venerated the power of women as creators of
biological life. And the Church could not refute the
obvious generative capacity of women.

Was it possible to reconcile the diametrically op-
posed views of natural female generative capacity and
women’s sexuality as the source of cosmic evil with
the veneration of Jehovah and his Messiah son? Yes, it
was. The Roman model of the gynomorphiprovided a

e

uniqud bridgelfor early Christians between their spiri-
tual disdain for femininity and the prominent belief in

the power of female creative capacity. The result was

the creation of Jehovah and Jesus as the male-female,

dual-gendered creator-gods.

Clement of Alexandria, Jerome and Ambrose were
all prominent Church fathers who promoted a view of

Jesus and God the father a gzng;norgh Under their

Jirection, the traditional Tasculine god of the Jewish

religion was morphed into a bi-gendered entity whose
X

essence was

said to contain
2414 10 cofid
the genera-
—_—

tive cagacity

of women and
—_—e s

the masculine
e maseullt

capacity for

insemination.

The ]—gflg;;h

of these early

MASCULINE BEAUTY
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Christian bishops
is bi-gendered but

he Messiah was

COﬂSiStCﬂtlB re“rescntcd

59 the aPostlcs and ot‘ﬂcrs’af clearly Bamlesy: e

, — encompasses the
Participatmg in a sexual union

with the Church.

but is completely asexual—in thathe never engages

creative capacity
of both genders

in sexual activity.

gexless Gynomorph

Rsexless, bi-gendered, Jewish god may seem odd, but
the real quandary of the gynomorphic Christian god

was the hermaphroditic Son of God. Ambrose and Je-

rome depict Jesus as the “nurse” of the Church, replete

with milk-containing breasts and feminine reproduc-

tive organs. The difficulty with a feminine Jesus lies in

L del
the fact that the Messiah was consistently represented

by the apostles and others as participating in a sexual
union with the Church, and his personal sexuality was
therefore a serious consideration.

Early Christians considered Jesus simultaneously a
T —

virgin and a husband tg the Church. They repeatedly used
the image of Solomon’s lover in the Song of Solomon to

represent Jesus. However, the images of Jesus as simultane-

ously a masculine inseminator and a feminine, nurse-like

virgin were ostensibly in direct conflict with each other.

The resolution to this perceived image dilemma was
the creation of virgin love, a special form of intimacy be-

tween Jesus—a cosmic, gynomorphic, resurrection Mes-

siah, cut from the same mold as Dionysus—and those

i &
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who renounced sexual intercourse. Unfortunately the

Christian leadership in Alexandria, with which Jerome

) Kol
and Clement were directly involved, turned the object

of Christian sexual affection upon young, virgin boys.

Sexual purification rituals ‘between men and boys became
prominent in Alexandria, and by the time of Jerome, the
Church readily acknowledged the problem that young
boys had become sexual objects for priests: “If you ever

feel a yearning for the bloom of young flesh....or are
struck by the idea of sexual play with fresh youth, take up
the shield of faith and quench the devil’s fiery arrows.” *

Jerome recognized the conundrum of combining.
concepts like the venération of virginity, the concept of

the Messianic lover, and the idea that female sexuality

L A4
was the cosmic source of corruption. The logical out-

come—the corner into which the priesthood painted
itself—was the idea that sex with pre-pubertal, virgin

boys was the only pure form of human intimacy; that is,
the sexual “purification” of children was God’s will. ¥
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“Physical desire is conquered by love of the spirit.”
—JeEROME

rlst1an riests deliberately reoriented the fo.
cus of »f contemporary masculine sexual interest
from the classical model of the post-pubertal
g1r1——known as the kore—to the pre-pubertal bov in
ordef to meet the demands of their own theology The

Christian trinity was heavily influenced by the age-

old triform gods of the Greco-Roman pantheon. Early
Church fathers, specifically those educated in classical
religion and myth, actively incorporated into their own
mystery the rites of the king-queen-gynomorph trinity
that belonged to the cultural environment in which the
Church evolved.

Foundations

he king-queen-gynomorph triform was the basis of

mystery religions across the ancient Mediterranean.
In Greece, it took the form of the Zeus-Aphrodite-Dio-
nysus triform and the triune godhead of Hecate-Selene-
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Nade s

Artemis. In Sicily it became the Hades-Persephone-
Dionysus triform. For the Orphics, there were many
manifestations

that included’g_y_: in carl9 Christianitg, Giod the

nomorphic gods son was transformed into the
bl o Ik b

hcrmaphroc]itic ngomorp]ﬂ.

Phanes, Priapus, Evos
Eros, Sleep,

Night and others. In Phrygia and Lydia, it was the basis

for the triune godhead of the Cybele-Attis-Agdistis

trinity. Even the Egyptiaf Osiris-Isis-Horus /%>

shares common roots with the infernal Greco-Roman

triform divinity—"infernal” here referring to any un-

derworld deity or religious rite.

Using this Widesprclead model of divinity, early
4] Qd U ot
Christian intellectuals built their own traditions upon a
—_—_‘.———“
triform scaffolding. God the father became the infernal
King, God the son was transformed into the hermaphro-

\Imc Gynomorph, and the Church, filled with the divine
spirit, assumed the role of resurrect\d" virginal bride.

Christian intellectuals used the very same sacred
mystery vocabulary employed by the priesthood of the
infernal triform divinities to describe their own three-
form God. &t they did so with caution, as we see in
]metters:

“I implore you in the presence of God, Jesus Christ,
and his elect angels, do not offer to public view the
sacred wessels of the temple which only priests are
permitted to see, lest any profane man should be
able to become intimately familiar with you, a holy
container.”

Hwidhaty 1s b\ 00 (e —egHng difocn
mlu/ag)ca( 5&&*‘:{:" 'gmjﬂl\ g:\
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3 t Jerome presents the Christian virga as the person
ecrets : ;
of Mary, just as the pagan virga was a symbol of Perse-
BUHBB aled phone. Both women were holy, teenage girls who gave
birth to a resurrection divinity. Like Persephone, Mary
ust like the pagan was considered to be a manifestation of the elemental
keepers of mysteries, origin of the universe. Mary, like Isis, Cybele, Rhea and
g viary, LXe y oorj |
the Christians forbade Aphrodite-Urania, was the source of all elemental life. |
their own initiates from And it was Mary’s purified female form that her son was |
revealing any secrets of called to resurrect from the grave. |

their purification rites. Additionally, it is certainly no coincidence that the w

However, the intellectu- Latin words virga and virgo (meaning virgin) are based \J} 8y o
ally minded apologists L e
on the same linguistic root. Jerome, Clement and Am- or\%MS

of the Church ex brose recognized that virginity was metaphoricallyjan

much of the sacred

# ancient holy vessel, a symbol capable of “containing”

MARS '
¥ vocabulary employed resurrected perfection.
during their initiations.
For example, the Latin virga was a prominent instru. Resurre ct the Uue en
ment or “vessel” referred to in mystery celebrations. For )
Lativs Greeks and Romans, the virga was a gilded branch used l ln the king-queen-gynomorph triform, the offspring
\)vad by the Kore—infernal Queen—to open the mysteries of of the queen had one important duty. He was the

the underworld and to reveal the secrets of resurregtion. ) member of the trinity who resurrected or summoned
o\ The virga became the symbol of the divine Kore \@ﬁom the underworld; his job was to bring RN /
rM&"\ his perfect mother, the Kore, to the Earth realm so she Kare

might establish justice and then ascend to Olympus in

and was considered to be the holy key to the mysteries.

Christianity borrowed the notion of the sacred vessel of
order to take her rightful place among the gods.

the virga and used the Jewish holy books to support its
use theologically, as Jerome wrote: The Queen was variously represented as Semele, +
Ariadne and Eurydice by the Greeks, but her most

“The rod (virga) is the mother of the Lord, elemen- . = _ ,
: o with ty, free from taint and with prominent form was that of Persephone, or Proserpine
tal, unmixed with impurity, free from taint and wi : . : . .
: purty, in Latin. She was also known as [sis, Aphrodite-Urania v

no ddded generative seed, keeping with the image of and Astarte among the Phoenicians. She was celebrated

. as “The Kore” by the followers of Demeter in Athens
Line j =

;?:‘dd 4

God, able to produce offspring as a single entity.”
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instrument or vessel; she was a container, or pitcher, and
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and its surrounding countryside. The Eleusinian Myster-
ies, the most popular mystery cult of the ancient world,
was established to commemorate Persephone’s resurrec-

. ) L
, , 4 th tion from the dead at
raise marriage and the A
‘ P , l & X the hands of her divine
con jugal umian, Dk son, who was sometimes

only because they called Tacchos, Zagreus

Producc virgins.
— JEROME

or even Dionysus. See- J
ing Persephone rise

1g L CISCPUIONIE EISE
from the grave was the )

culmination of the Eleusinian Mysteries.

The Christians recognized that the Kore, as the pro-

totypical resurrected Queen, was symbolized as a sacred

T ———

she held within herself the waters of the sacred springs
of the Muses. She was the cosmic source of inspiration
about whom the Muses sang. In other words, the great
Kore was the center of all ancient religion. She was the

highest object of veneration, about whom the universe

itself spoke. She was the great expression of creation.

"‘_———- . N
She was the sacred bloom, the creator of everything|

Hore and Uirginity

erome used the symbol of the Kore as the sacred

vessel in explaining his own veneration of virginity:
‘No sacred vessel made of gold or silver is so dear to our
God as the virginal body.”

According to Jerome, God the father established
virginity as the ideal state of existence—as a sort of

state in which he could best use his servants. For the

D.C.A. HILLMAN, PH.D. 141

classical world,
the Kore herself
was the high-
est expression

of existence
rather than her
physical state.

Church fathers
. like Jerome

" borrowed her
virginal purity
while discard-

ing her role as
——————

cosmic creator.

Early Chris-
tians used the

Kore’s image in DEMETER

order to advance their own understanding of sexual-
ity, but grossly de-emphasized her person and natural
beauty. The Kore was venerable as a virgin and as a

mother, not as a creator; she was worshipped for her

state, not for her ability to reproduce, as Jerome clearly
said: “I praise marriage and the conjugal union, but

only because they produce virgins.”

Whereas the Greeks worshipped Kore for her own
creative perfect beauty, the Christians turned the focus
from her person to her sexual state—to her virginity.

In this way, they created in Mary an altered replica of

‘the Kore, a virgin-mother who could be worshipped for

“her perpetual virginity rather than her prominent role

as creator of the universe. In adapting the image of the
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Kore to suit its theological needs, the early Christian
Church successfully co-opted the centerpiece of an-
cient pagan religion and thus monopolized the figure of
the virgin-mother.

The Role of Jesus

esus then became the member of the trinity whose

task it was to redeem his mother by raising her from
the dead. This redemption, again a modified form of the
Greek resurrection of Persephone from the underworld,
was both similar to and different from its pagan model.
When Jesus brought his mother to the Heavens, he did
so by breaking the bonds of original sin, and thus made
possible the universal redemption of humanity; when
he raised his mother, he raised the Church...his new-
found, virgin bride. Jerome again:

“The bride of Christ is an arc of testimony, gilded
both inside and out, a guardian of the law of God. ..
50 just as there was nothing in the arc of the covenant
except for the law of God, let there be no external
thoughts in you.”

With relative ease, the virgin-mother Mary took the

place of Persephone. As Jerome elsewhere states, Mary
“took on the attributes of Persephone...at one point say-

ing she was the pride of her mother and an only begotten
daughter. In addition,
Mary’s function was

‘n the Gireco-Koman mind,

resurrection was a
FESUTCCRIVEL Wao e

glori?icatmn of gods
o

not morta\s‘
S

even the same as

Persephone’s: upon
release from the

Lo curvectlon,
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underworld, Persephone established justice throughout
the cosmos

as the Greek I he Christians introduced
“Praxi- the idea that the divine
: ”

dike”—an- Son was destined to marry his
other term s

| ]
resurrected bride. !

exclusive to
the celebration of mystery rites: the bearer of just rule for
mortals and immortals alike. For the Greeks—and subse-
quently the Christians—the virgin became the vessel for

the fulfillment of divine rule or law.

For Christians, the bride and virgin-mother of Jesus
were declared righteous by the death and subsequent
resurrection of the divine Son. This is exactly like the

resurrection performed by Dionysus, with one excep-

tion: Dionysus didn’t redeem humanity, but merely made +
visible the eternal bloom of the Kore; he resurrected his

mother because she was worthy of display—Ilike a great
work of art—not because he saved her or humanity from
condemnation. In the Greco-Roman mind, resurrection  *

was a glorification of gods, not mortals.

In addition, the pagan resurrected virgin-mother
model was altered by the Christians, who introduced
the idea that the divine Son was destined to marry his

resurrected bride. According to the pagan king-queen-
gynomorph template established long before Christianity,

the son was the foil for the mother’s blossomjng, not her

groom. The divine metaphor was not sexual for the pa-

gans. Christianity embraced the opposite: mother and son

became bride and groom in an explicitly sexual union.
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This incestuous imagery produced by the earliest
Christians startled and puzzled the people of Rome. Some
of the earliest accusations against the Christians claimed

that their famous “agape”

he Christian

”n ”
concept of virginity  incestuous orgies. Many

feasts were excuses for

is the very first time the Romans believed and
reportedly witnessed
that Christian mothers
brought their sons with

western world saw
sexual incxpericncc as a

form of Purit9 and not . .
, them to their secretive
a form of ignorance. . .
festivals in order to en-
gage in sexual intercourse
with them. The offspring of these unions were aborted and
used as filler for the bread of the divine sacrament, a propo-
sition that had some ancient precedent but also bothered

contemporary Romans. Tertullian, 2°¢ -3* century CE, in

his Apology, aggressively defends specific charges leveled

against Christians that entailed incest and the cannibaliza-
tion of aborted fetuses. The Romans taught that Christians

were adamantly opposed to abortions performed by pagans
but encouraged their own female members to abort fetuses

—

conceived in incestuous relationships.

Filled with God

udeo-Christian theology with its concept of “original

sin” was the impetus for the alterations of the long-
established model of the classical triform god. The Christian

e ——
world turned its emphasis from the natural bloom of cre-

ation to the sexual purity required to please the masculine

side of Jehovah. In condemning sexuality as the vehicle of
Rt B2 12

=
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sin by which Eve corrupted Adam and the entire race of
mortals, Christian teachings necessitated a new religious
emphasis on virginity as the redemptive principle of the
COSMOsS.

The relationship of early Christians with their
triform deity was very much a reaction to the necessity
of making virgins the morally and spiritually purified
elements of the cosmos. This idea was entirely absent
from Greek, Roman and Etruscan mythology, where
natural beauty was the highest good; Persephone was
the divine queen because of her natural beauty and per-
fection—before and after her sexual union to the god
of Erebus. In
fact, it is safe
to say that
the Christian
concept of

“virginity”
“Ts the very
first time the
western world
saw sexual

inexperience
P—
as a form of

purity and
not a form of

ignorance.

When
Christianity

exploded onto

EVE THE QUILTY

the stage of




146 HERMAPHRODITES, GYNOMORPHS AND JESUS

history, it forever altered the West’s definitions of gen-
der and sexuality. Worshippers of Jesus and his followers
were not just acolytes; they were, said Jerome, sexual

partners with God himself:

“Finally, after throwing off the burden of this age,
sit at the feet of the Lord and say: ‘1 found him
whom my soul sought; I will hold Him and not let
Him go.” And he will answer: ‘My dove is my one
and only; she is pure. She is the only child of her
mother, she is the pride of the one who gave her
birth.” She is in redlity the heavenly Jerusalem.”

The resurrected virgin-mother of Christianity filled the
role of the pagan divine Queen, while de-emphasizing
the pagan goddess’ traditional role as the bloom of
creation—the highest good of all the universe. Mary,
unlike Persephone, was no longer a sexual object de-
serving of allure and veneration. Christianity brilliantly
Tansferred the sexual bloom of the infernal queen to
the resurrected gynomorphic son. In this way, Jesus
became the exclusive sexual object of the Christian

religious universe.

\

1S5:

NAKED WITH JeSUS

13
Do you dare reveal the Cotytian rites and the
secrets of unrestrained Love?”

—HORACE

hristianity developed in the midst of numerous

popular mystery cults—and competed with

them. The cultural matrix of the Greco-Ro-
man world gave birth to popular religious movements
that involved the celebration of bi-gendered gods. The

founders of Christianity{created a sectlof messianic Ju-

daism that was unique, yet highly dependent upon the

religious environment of the western Hellenistic world.
Jesus and his disciples adopted many elements of the

sacred imagery and sexual practices of contemporary
ancient cults.

Nlecromantic Rorror

ne of the most interesting developments of early

Christianity was itsadﬁ;i@of Greek, Etruscan
and Roman necromantic practices. Classical necroman-
cers called upon the powers of underworld gods in order

wand to use these ghosts for the

purposes of divination. This necromancy was steeped in

sex, drugs and brutality.

NPOMInce s
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The first
he first Christians activclg Christians
cmplogcd ritual sexual rites actively em-

that were dcvclopcd and ployed ritual

Per?cctcd bg the Greeks and sexual rites that
Romans with whom thcuj lived. were developed
i and perfected
by the Greeks
and Romans with whom they lived. These secretive
mystery rites involved the use of sex drugs, orgiastic |
celebrations and religious imagery that predates the rise

of the Church by roughly a thousand veats.

One of the most sensational of the necroman-

tic practicebv the founders of Christianity
involved the use of young boys in a ritual designed to
facilitate the resurrection of souls of the recently j?_’_
@Ec_z_d. Horace, a celebrated Roman poet of the first
century BCE, composed numerous odes and epodes

in Latin, several of which highlighted these practices
among the Roman people. His fifth epode is the re-
creation of a ceremony popular among the followers of

the triform goddess Hecate.

A Graphic Picture

orace paints a graphic picture of the torture of an
}lunwilling hostage, held against his will by devotees
of necromancy. In this poem a young boy pleads for his
life while several women bind him, strip him naked
and begin to prepare him for sacrifice: “After pleading
with them (the necromancers) for his life with quiver-
ing lips, the boy abandoned hope and just stood there;
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stripped of his childhood clothing; his naked flesh pro-
claimed that he had not yet even entered puberty.”

Horace goes to great lengths to emphasize the youth-
ful appearance of the boy and specifically relates to his
audience that the poor child is obviously an adolescent
of pre-pubertal age. With great horror, Horace describes_
the inevitable morbid outcome of the ritual: the boy will
e killed in order to summon the dead.

it

Horace’s use of highly specific terminology associ-
ated with mystery initiations is by no means subtle and is
meant to create a believable religious setting for the so-
phisticated Roman audience that read his poetry. Much
of the shock value of Horace’s fifth epode depends upon
its cultic authenticity;EHef Roman worlTﬂwas frightened
by the poem’s gruesome depiction of ancient necromancy
precisely because of its realism. And Romans didn’t take

necromancers lightly: they prosecuted them for their
shocking behavior.

Horace designed his fifth epode to reflect genuine
necromantic rituals. He purposely used the image of
a young, helpless, sexually vulnerable boy as a model
for an initiatory victim or sacrifice. The tension of the
epode is height- ’
ened by the boy’s Romans didn t take
compromised posi-
tion; his binding,
nudity, and ritual

necromancers lightlg:
theg Prosecutcd them for
their shocking behavior.

preparation are

horrific facets of

ancient necromantic operations. In addition, Horace

uses distinct drug imagery and images of aggressive,

T R +$T
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irresistible sexuality that are unmistakable elements of
ancient mystery cults. The boy’s captors have placed

him in a compromising position and intend to torture
and abuse him for the sake of communion with the

‘dead in what can best be described as a “resurrection

ceremony.”

Jesus and the Nlaked Boy

he use of a “sexual sacrifice” to raise the dead was

T a common religious theme in antiquity and was
exclusively associated with necromantic rituals. The
victim was typically forced to undergo a sexual opera-
Tion culminating in some form of death—either actual
“or symbolic. This death attracted the souls or “shades”
Rl L s

of the underworld
and could be used

to summon them

e
for the purposes of

oracular consulta-

tion. Necromantic
priestesses be-
lieved they E(’)l’ll_C.i
consult these
ghosts in order to

learn the future.

Necromancers
were not the only
ancient religious
worshippers who
used young boys
for divination.

MARY MAANGDALENE
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Ancient sources are replete

he pagan image
of the bog*

sacrifice even

with references to practices
like “hydromancy,” an art
in Which young boys were
specifically selected to act
as go-betweens to the world
of the dead: donning sacred
linen wraps after ritual bathing, young boys were forced
to stare into water sources while being subjected to po-
tent, mind-altering botanicals—with the hope that they
would be able to elicit prophetic visions from the reflec-
tive surface of the water.

appears in the
gospel of Mark.

The pagan image of the boy-sacrifice even appears
in the gospel of Mark. Jesus’ famous visit to the Gar-
den of Gethsemane, in the 14™ chapter, is packed with
puzzling necromantic imagery: “A young\man‘ was fol-
lowing Him, wearing nothing but a linen sheet over his
naked body; and they seized him. But he pulled free of

the linen sheet and escaped naked.”

Historians, Church members, and innumerable
apologists from the early Church were unsuccessful in
explaining the presence of this naked child with Jesus.
The presence of a naked boy with Jesus, late at night in
a park, has disturbed people for ages, and from the outset

of Christianity has eluded a comfortable explanation.

Mystery Elements

mong the more obvious of the mystery elements in-
corporated in this Greek text of the gospel of Mark
are the use of the linen sheet, the boy’s specific age, his
nudity, and the fact that the episode takes place near a

d ‘\Qs\)\s Wl & AB.\‘U\ x\ﬁ)j ,,

watesw
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burial ground. The
Mount of Olives,

I ike the necromancers of
their daﬂ’ M where Gethsemane

his disc?lcs used isacrﬁd was located, was a

burial ground as_a bas:ci from traditional ]ewish

which to make oracular cemetery. Like the

pronouncements about necromancers of

the future their day, Jesus and
his disciples used
a sacred burial ground as a base from which to make

oracular pronouncements about the future.

The boy’s nudity, youth, the use of a linen sheet,
and the graveyard setting are all aspects of Greco-
Roman religious operations; they would have been
commonlygecognized &'n the ancient world as facets of
necromancy. Based on the worrisome connection with
such nefarious religious rites, the early Church spent
considerable time and energy in explaining away the
reasons for the naked child’s presence with Jesus. How-

ever, the fact remains that the episode of Gethsemane
is highly evocative of an ancient necromantic ritual.

Cross-Dressing Baptists

sing naked boys to resurrect the dead was not the
U only necromantic image employed by Jesus and his
associates. For the modern world, water-immersing “bap-
tists” have nothing to do with necromancers attempting
to resurrect the dead, but in the ancient world the two
were inseparable. And the world’s first baptists weren't

just necromancers; they were also avid cross-dressers.

\wov se‘z\w> [ k)&Q.\-\SM Amal
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Juvenal, a Roman satirist of the late first century
CE, wrote about “baptists.” The Thracians, a tribe of
northern Greeks, celebrated their goddesses Cotyto and
Bendis with ritual purifications that earned them their
iconic name from the Greek term “baptizo” meaning
“to submerge.”

Early baptists ritually cleansed themselves with
water in preparation for the worship of goddesses as-
sociated with gender-switching roles. Male followers of
Cotyto and Bendis dressed themselves as women and
participated in rituals that blurred the lines of gender
i(_i_e£1’t1_§y Juvenal alludes to all of this: “But by inversion
of the normal custom, women do not cross their thresh-
old and are sent packing: the altar of the goddess is
open to males alone. ‘Get away you impure women!” is
their cry. ‘No music girl with her horn pipes here.” Rites
like these were celebrated by torchlight in secret by the
Baptae, who used to exhaust Cecropian Cotyto.”

ﬁk]ohn the Baptist}was no stranger to the religious
traditions of the ancient Mediterranean. His odd dress,
diet and use of ritual water-purification followed long-
standing Thracian traditions. John’s strange behavior

—— i
was very much in step with contemporary accounts of
the worshippers of

Cotyto and Bendis, ¢

" arly baptists rituall
Like John and the 2 2P J

Galli of Phrygia,
these worshippers

) N— clcansed t]’lcmsc‘vcs
with water in Prcparation

for the worship of

were known for

eccentric views that goddcsscs associated with

involved the use of gcndcr~switching I‘Olcts.

&
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o ¥ non-traditional
dress and habits.

‘Thracian
[baptists jand
priests known as
Galli worshipped
underworld
divinities. Both
groups betray the
typical signs of
necromantic wort-
shippers. John’s
theological inter-
est in preparing
for the coming of
a messianic figure
is exactly in line with the activities of the self-castrating
Galli and their cross-dressing Thracian baptist neighbors.
Based on their many similarities, it’s likely that John was
also a cross-dresser. In fact, his famous leather waist-belt
is suspiciously similar to the ornate belts characteristi-
cally used by women in the celebration of the goddess
Aphrodite. Furthermore, John’s aggressive approach to
“purifying” the public is reminiscent of Hercules efforts
to clean up the crime-ridden highways and crossroads
of the ancient world; and like the baptists, Hercules was

worshipped as a cross-dresser.

JOHN THE BAPTIST
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Mary’s Alabaster Dildo

]'l aked boys and transvestitism aside, Jesus and his
followers were involved in additional practices that
may indicate necromantic interests. The most peculiar
of these is Mary’s use of a dildo-shaped vial contain-

ing sex drugs. In the gospel of Mark, Mary famously
anoints—or rubs oil on—]Jesus in the days preceding
his arrest and crucifixion: “While He was in Bethany at
the home of Simon the leper, and reclining at the table,
there came a woman with an alabaster vial of very
costly perfume”of pure nard; and she broke the vial and

poured it over His head.”

Mark tells us
the container

used by Mary
was called an
“alabastron.”

He also says

it contained
“myron” or
“nard.” This is
important be-
cause myron

and nard are

eri sieciﬁc

used to repre-
sent families

‘ JOL\"\ / HQ,V CU\\Q§ of common

designer sex JESUS AND A WOMAN

B R+
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FOPC Grcgora i even

criticized the fact

drugs from antiquity.

In fact, these very
same sex drugs were

that M d d
i AT BRext aregd SNES directly associated

B SRONTL LI, with the practices of

necromancers. Nard

even appears inthe fifth epode of Horace]when the poet

mentions the use of a sex drug by an old lecherous wom-
an who was ridiculed by her neighbors for her blatant
adultery. Horace’s necromancer is even impressed with

W ovac the old woman’s ability to concoct such a potent drug:

and

S

a\yugf

“Let the bitches who live in the Suburra bark at the
adulterous old woman on the prowl...a comedic
sight....a senile tramp who anoints herself with nard

that even I couldn’t make so strong.”

The nard-containing alabastron of Mary became an ob-
ject of scorn for the early Christians. In a famous homily,

\ Pope Gregory Iieven criticized the fact that Mary used

sex drugs to anoint Jesus. However, what was most em-

barrassing about this episode is the fact that the alabas-
tron was an ancient medicated dildo, a commonly used

device for vaginal and anal penetration.

Aliteral translation
of the gospcl

passage makes it

In a sexually charged
scene from the Greek
comedic playwright Aris-
tophanes’ famous work

Lysistrata, one of the lead appear that Mar9 was

female characters wielded rubbing the drug onto
the dildo in order

an alabastron and even

used the sex drugs it con-

to prepare it for

tained on stage.

insertion.
nsea BIo

A Mf ‘- Lysi stratd
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Myrrhine, whose name is a play on the word “my-
ron” (her name could be translated as “Lubricated”),
teases her sexually aroused husband with delayed sexual
gratification. Her husband, Cinesias (“Banger”), awaits
intercourse with her, but is distracted by her burden-
some preparations:

Myrrhine: Get up.

Cinesias: I've already got it up.
Myrr: Want some scent (sex oil)?
Cin: Apollo no, none for me.

Myrr: But I will, so help me Aphrodite, whether you
like it or not.

Cin: Then let the scent flow! Lord Zeus!
Myrr: Hold out your hand. Take some and rub it in.

Cin: I really dislike this scent; it takes a long time
warming up and it doesn’t smell conjugal.

Myrr: Oh silly me, I brought the Rhodian scent.
Cin: It’s fine! Let it go, you screwy woman.
Myrr: What are you babbling about?

Cin: Goddamn the man who first decocted scent!
Myrr: Here, try this tube (alabastron).

Cin: I've got one of my own! Now lie down, you
witch, and don’t bring me anything more.
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The alabastron was a six-to-eight-inch-long, penis-
shaped vessel. It famously served as a container for
drugs applied to the vagina, penis and anus before
intercourse. Not only does Aristophanes use the very

Intercourse
Wy found in the gospel of Mark for the sex
drugs and this dildo-shaped container, but he also uses

the same verbal root to indicate the act of applying the

drugs.

Applying Sex Drugs

ards were applied by first vigorously rubbing them
“onto the skin or any object—such as a sacred penis
used by the followers of Priapus. This vigorous “rub-
bing” created a warming sensation that characterized
the use of these sex drugs in both the medical and non-
medical texts. And unsurprisingly, when Mary applied
the drug to Jesus, she first prepared it by “rubbing it on
the alabastron.” Curiously, New Testament translators
omit this detail and prefer to translate the Greek tech-
ical term for “rubbing” as “breaking.” It makes little
sense and is out of context for Mary to have broken the
drug’s container, but the fudging of the Greek is neces-
sary. For a literal translation of the gospel passage—
which matches ancient custom—makes it appear that
Mary was rubbing the drug onto the dildo in order to
prepare it for insertion.

Jesus‘ use of the dildo-shaped alabastror)in Bethany |
re-surfaces in a mysterious letter attributed to Clement
T | . - .
of Alexandria, found at the Mar Saba monastery in the
_Of S EXAICH Fe
Judean desert. The author of this letter rails against the
e

B T
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Carpocratians, a gnostic
sect of Christians that
developed in Alexan-

hé(—f\/\'ar Saba letter

may help to cxplain the

presence of the naked bog
embraced, among aithier with Jcsus in the Ga@en

paganfinﬂuenced tradi- of Gcthscmanc as well as

Marﬂys gi;t of the dildo-
shapcc] alabastron.

dria, whose members

tions, a disturbingly
open sexuality. The

Mar Saba letter refers AR V0 ~
to Carpocratians aMdering stars,”{an expression Mmoncers

used by Greeks and Romans to describe necromancers
and necromantic deities. The letter also states that the
Carpocratians delved into the deep things of Satan—as
king of the underworld—and thus hurled themselves
into the darkness of the netherworld. Of course, any
ancient necromancer would agree that this was the
exact goal of their religious rites.

R Missing Fragment
ost interestingly, thmdiscusses a

E"_a_gment of the gospel of Mark that was reportedly
left oug of the original gospel in order to keep uninitiat-

e R .
ed pagans from discovering details of the most intimate

Christian mysteries. This supposed censored fragment

of Mark mentions another, of Jesus’ visits to Bethany,
where Jesus raised a young boy from the dead, after
which the two then entered what appears to be a sexual
relationship. The episode, translated by Morton Smith,

is unmistakably necromantic:
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“And they came into Bethany. And a certain wom-
an whose brother had died was there. And, coming,
she prostrated herself before Jesus and said to him,
‘Son of David, have mercy on me.” But the disciples
rebuked her. And Jesus, being angered, went off
with her into the garden where the tomb was, and
straightway a great cry was heard from the tomb.
And going near Jesus rolled away the stone from the
door of the tomb. And straightway, going in where
the youth was, he stretched forth his hand and raised
him, seizing his hand. But the youth, looking upon
him, loved him and began to beseech him that he
might be with him. And going out of the tomb they
came into the house of the youth, for he was rich.
mafter six days Jesus told him what to do and in
the evening the

youth came to
B A < $ 1.1
him, wearing
a linen cloth
& LUNEN C01
over his naked
’__—_/.—/‘
body. And he
remained with
N him that night,
for Jesus taught him the mystery of the kingdom of
God"And thence, arising, he returned to the other
side of the Jordan.”

he ancient world was )
cntirc‘g absorbed in an
undcrstanding of dcitg as a

mixed—genc}er Phenomcnon.

The garden-in-a-graveyard setting, the resurrection of
a young boy, the scream of ecstasy, the linen garments

and the initiatory atmosphere all betray the workings of

4 classical necromantic ritual. Clement refutes the ex-

@ox Seba \ettes
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istence of other reportedly excerpted passages from the
gospel of Mark that speak of naked men mixing with
other naked men.w he Bar Saba letter Icreates as many

questions as it answers, but it is heavily necromantic
and may help to explain the presence of the naked
boy with Jesus in the Garden of Gethsemane as well as
Mary’s gift of the dildo-shaped alabastron.

Regardless of the Church’s struggle to explain the
use of sex drugs in the gospel of Mark, and regardless
of the presence of a naked boy in the Garden of Geth-
semane late at night with Jesus, and regardless of the
necromantic transvestism of the baptists, it is difficult
to come to specific historical conclusions about the
activities of Jesus and his followers. The only thing
that can be said for sure is that Jesus and his disciples J LSWS

employed symbols, devices and religious performances. ga)

that were very much influenced by the mystery rites of Qkﬁﬂ.\/\
contemporary pagans. Kﬂ‘g"\“w

The ancient world was entirely absorbed in an

understanding of deity as a mixed-gender phenomenon.

The oldest gods were neither male nor female, but both [ jwes

sexes combined. The ancient gynomorph, a hermaphro-

ditic resurrection god, was the model for the mystery re- cheles

ligions that dominated the Mediterranean world ’%
time when Christianity came into existence. Jesus and
Nis followers were very much a product of their religious

environment; they built upon the sexually charged
figure of the lady-boy savior to carve out their own re-
ligious niche. Christianity owes much of its history and

origins to the classical worship of the hermaphroditic

gods of western society.
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EPILOGUE

ex, drugs and religion are unique wavelengths

of experience that belong to a single existential

spectrum. For thousands of years of recorded
human history, the western world has recognized the
patent similarities of religious ecstasy, orgasm, and drug-
induced euphoria. Greeks and Romans, the founders
of democracy, western law, and the scientific method,
believed sexual intimacy was neither a simple form of
recreation nor a sacred act of procreation; they believed
sex was essentially a religious tool...a means of opening

a gateway through which mortals could communicate

with extra-dimensional beings.

Classical priestesses, prophets, witches and nec-
romancers labored under the impression that drug-
enhanced sexual performance was a means of evoking

divinity. When done properly,
drug-induced orgasm was a
method of conveyance, a
vehicle for transporting the
gods from their native realms
to the Earth. Mythic witches
were not old crones; they were
girls in the bloom of puberty,
whose power of attraction was
nothing less than overwhelm-
PORIALS ingly captivating—something
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50 powerful — ar19 Christians embraced
as to be able

to attract the
most potent

pagan views of rcligion

and scxualitg and activel

inseminat- incorporate& them into
ing divinities QMI
themselves.

Uirginal Rttraction

E arly Christians embraced pagan views of religion
and sexuality and actively incorporated them into
their own peculiar mystery religion. They had ng dif-
ficulties believing that a virgin could attract a god.
Like the Greeks and Romans, they believed the sacred
virgin’s mission was to enable an immortal savior figure
to access the human realm. And just as the classical
world viewed this savior as a hermaphroditic gyno-
morph whose role was the resurrection of the just, so
the Christians viewed their Christ as the immaculately
conceived, resurrected savior-god.

The object of ancient Mediterranean religion was
the establishment or resurrection of Justice. Justice was
a divine force, an entity portrayed by Greek poets as a
teenage girl. Justice was the last of the gods to abandon
greedy mortals—known in myth as the Generation of
[ron for their unbending devotion to the acquisition
of wealth. Like the other Olympianreﬁ;sgj to
live with mortals after she discovered that human law
courts had been universally tainted with the influence
of gold. The goal of ancient priestesses and oracles was

to open an avenue whereby Justice—now in self-im- \7

posed exile—could be summoned once again to return
to human society.
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Calling For Justice

']" he only god capable of returning Justice to her right-
ful place—according to classical mythJ-was Diony-
us. As a child of Zeus, the leader of the pagan pan-
theon, Dionysus carried a clear Olympian mandare; for
How Greeks and Romans, the Olympians hated greed and
impiety above all else. They viewed mankind’s drive for
M\/ wealth and success as the manifestation of self-worship,
a terminal disease

A‘{ﬁ | )usticc cannot survive as of the human soul
w -
\_F:‘z cither a law-code or a characterized by
tSer ¢

acts of hubris.

Only a true son
and Orthodoxg are mherentlg of Zeus could

corruEtibic. purge the material

cosmos of the hu-
man stain of %elf adoratlon And as a son of the mortal
woman Semele, whose life was offered as a burnt-sacri-
fice to the godhead of Zeus, Dionysus was in the perfect
position to raise his muse-like mother from the depths
of the underworld and thereby return the rule of Justice

to the Earth.

Justice cannot survive as either a law-code or a
religious doctrine. The classical world recognized that
statutes and orthodoxy are inherently corruptible. The
founders of democracy knew very well that wealth and
resources could amend written laws to suit small mi-
norities of power brokers; Solon based his democratic
reforms on this very premise.

relxgxous doctrine. StatUth

Classical civilization also understood that any
religious creed was subject to manipulation by genera-
4 —tons of those with majority access to goods and ser-

vices. Despite this depressing reality, ancient clerics,
o
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philosophers and poets taught that Justice could always

be found in an incorruprible place—the heart of a teen-
age girl in the midst of the bloom of puberty...currently

under the influence of love.

Teenage Priestesses

his belief laid the foundation for the use of teenage

oracular priestesses in antiquity. Members of the an-
cient world as prominent ab Socrates and Alexandeﬂthe
Great relied upon the songs of young oracular maidens
to decide questions of war, social policy and personal

interests. Greeks, Romans and Etruscans put such in-

credible stock in young song-writing girls because they

believed their understanding of Justice was divinely
inspired and completely incorruptible.

It was for this reason that Dionysus was the cham-
pion of
ustice; the :
J t’lce, h reeks and Komans believed
god’s greatest
personal mis-

the song of a young girl

sion was the in love was tlﬂc urest form of
P

resurrection Pietg in the universe.

of his young

mother from

the underworld. Dionysus’ mother was important be-

cause, as a young girl, or kore, she attracted the atten- KOR
tion of the highest, most powerful god. Zeus was cap-

tivated by Semele precisely because of her perfect, just

beauty. Hefsongs\charmed the god-king of Olympus,

and their unma the god of ecstasy. Greeks and

Romans believed\the song bf a young girl in love was

the purest form of piety in the universe, and the vehicle

of Justice.
N aamnad
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Dionysus journeyed to the underworld to raise his
mother, the greatest kore, from the realm of shadows
to the world of light. Her resurrected voice became the
source of cosmic Justice that would ultimately triumph
over the Earth-born monster of self-worship. Classical
mythic heroes made similar journeys to Erebus, includ-
ing Odysseus and Aeneas. And in both of these cases, a_
young teenage prophetess was the guide.

gexual Rtes

he sexual experience of the maiden-singer was the

ancient catalyst for transporting ordinary mortals
to realms beyond the material universe. Witches and
priestesses preserved sexual rites that were meant to
elevate a potential kore from the state of normal puber-
tal development to that of inspired, visionary ecstasy.
Using snake venoms, poisonous botanicals and other
natural pharmaceuticals, oracular priestesses wielded
dildo-like applicators to induce sexual ecstasy—the
original symbols of western medicine still worn by phy-
sicians today.

As mated pairs, like Odysseus and Circe, or Aeneas
and the Cumaean Sibyl, heroes and priestesses entered
a netherworld, where they claimed to find direction and
guidance from the dark gods of Erebus—gods who were
particularly invested in the enforcement of Justice.

In the
t is no accident of historg that underworld,
( ; Greek and
the mgstcrlcs of t]ﬂc Kore were
Roman he-

celebrated just a few miles away  roes always

from Athens, the world's ended their

first democratic city. extra-
LIHE SEe
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dimensional jout-
neys at the feet of
the great Kore, the
queen of the dead.
This girl, named
Persephone by the
Greeks, Proserpine
by the Romans and
Phersipnei by the
Etruscans, was the
sole source of cosmic
“Justice. Her return |
to Earth was cel- |
ebrated on a yearly w
basis in the most
Tamous mystery reli- ‘
gion of the ancient WVIRGIN NMUSE
world—the Eleusin-
|
|
\
|
‘
|
|
|

Kove

ian Mysteries. The Kore’s incorruptible song, her divine
resurrection witnessed by initiates, marked the return of I
Justice to humanity. ‘ ‘;
It is no accident of history that these mysteries of 1
the Kore were celebrated just a few miles away from the ‘ |
world’s first democratic city. Athenians assigned great ‘
value to the songs and poetry of the young girls who
served as the oracular Muses of ancient civilization.
Athenian statesmen were not afraid of the sexuality
of young singers; they believed the bloom of life was |
a source of natural Justice and a necessary object of H‘
veneration. ‘ \

It is also no accident of history that the Christian ‘
church saw the activities of oracles and pagan witches \
as a threat to the survival of their own doctrines. Early ‘
Christianity was able to'absorb specific elements of |
S
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pagan mystery religions, but openly condemned the
practices of female priesthoods and the pagan concept

of Justice as a maiden’s song. Christianity co-opted the
figure of the gynomorphic savior, but altered the im-
age so that the son-of-god’s resurrection-doctrine was

the ultimate source of Justice; Christians purposely and
purposefully defied the notion that Justice originated
from a young girl’s love-inspired voice. In dethroning

the Kore, Christianity established a perpetual authorita-
tive creed that would prevail as the predominant influ-

ence of western culture for nearly two thousand years.

Christianity deliberately and with malice aforethought

silenced the voice of the ancient Muse.




